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PALT ONE OF THE GOSPEL SFQUENCE 1.1-2.11
CHAPTER 1

This chapter opens the “eagle” view of God in Christ —our heavenly man — the “son
who eternally proceedeth” (cf. appearances to Adam, Abraham, Joshua, Manoah,
Jacob). John describes Jesus as the “light of men”. Once Currer, the famous painter,
was asked “What is all thislight?” Hisreply was —“Thelight of God!” Turner was
very obviously inveighing that the world of light in which he lived and what he
reflected owned a creator?’ In like manner John as an observer of the person and
work of Christ paints the canvas of the gospel with almost 200 illuminating strokes of
inference from that luminous life. Each of these strokes is an allegation that God took
flesh and tabernacled among usin glory and the build up of them all like the build up
of oilsisamasterpiece of NT apologetic for the deity of Christ. The result isthe eagle
gospel —the gospel of the Son of God. With each ovv you meet you observe with
John “Hetabernacled...therefore or “so” as God’s Son he did this (or) this
followed.”

THE WORD BECAME FLESH (BETHLEHEM-NAZARETH)

An opening syllogism stands introductory to this gospel of almost 200 cumulative
statements each and al tending to shift the mind and heart nearer and nearer to Christ
in felicitous affection. “ These signs are written that you might believe and that
believing you might have life through His name” (John20.31). Thisisin effect saying
that “ many were the callsto the colours’ signs as numerous as the star s (onueier) in
heaven attended the ministry of Jesus—and all gave place to Him as the light of the
world. So in the gospel alongside eight miracles we have to recognisea constellation of
special events. To these we have superb introduction by three historical statements— (a)
The oracle was with God as the creating word and Son eternally proceeding (w1-2)
and (b) The oracle was in the world He made ‘ unrecognised’ amid inanimate creation
and Isragl that he nurtured w10-11 and (c) the oracle became flesh (v14) and
tabernacled among us and we watched fsaouat His glory ‘in the theatre of His
ministry’.

OPENING SYLLOGISM

In the opening syllogism of the gospel “In the beginning was the Word, the Word was
with God and the Word was God.” We learn that: —

(1) Therewas our Lord, in the most ancient circle

(2) Therewas our Lord, abiding in God — in His bosom and counsels —

(3) There was our Lord the divine oracle or mouthpiece was God. Thus the existence
of Christ in the circle of deity, that intimacy with the heart and mind of God ipso facto
demanded His sharing the true nature of God. Thisis put elsewhere in Luke 10.22
“No man knoweth who the Son is but the Father and who the Father is but the Son —
excepting to whom the Son iswilling to reveal Him from behind the veil” A second
syllogism is spread through the verses:

(2) Thelife wasthe light of all men — the candle of the human spiritisto be
understood



(2) Thelight lights each particular man born into the world — the candle of eternity in
the heart

(3) That light was in the world He made — unknown except to those who saw Him
tabernaclein flesh. We see but a plain exterior as depicted by the seal skin outer
dressing of the tabernacle — yet one uniquely holy, whilst glory dwells within. Jesusis
“full of grace & truth”.

THE PROPHETIC CRY OF JOHN THE BAPTIST

Thislast of the prophets was a*burning and shining lamp” John 5.35. The effect is
that He had only a short period to shine-whilein zeal he burned out for God. His
introduction to Jesus was superlative. John introduces his former teacher’ s thought
“ThisisHewho was’ Then he quotes John “He who comes (gpyouevog) by Hisown
wish or thought after me has been before me “knowing exactly” (ori) in the sense of
Christ having such awareness as John well knew from the family connection or
scripture revelation on Messiah or both. To this John the divine added “ Of His fulness
we have received once for al — grace to replace grace (day upon day). M oses gifted
law — but Christ gifted the Spirit with “grace and truth” — and Christ was the exegete
of the Fathers' sriches and the love of His heart.

JOHN TESTIFIESUNDER SUSTAINED QUESTIONING

[1]“1 am not the Christ!” “Nor Elijah!” “Nor that prophet of the latter day!” (John’s
study of Malachi behind his reference to Malachi 4. 5-6 indicates that he knew he was
not born “ in a time of curse but one of blessing — not one of the refiner (as Judge) but
one of the lamb” (as Saviour)The very first inference as to who the Christ is derives
from John’s denial that he was Messiah and together with John’s teaching on “ the
days of blessing” pointed to Jesus who began his ministry pronouncing “ blessing and
happiness’ . was a significant pointer. So John the divine moved from being a disciple
of John to being the intimate of Jesus.

The people ask 4 seconrd time “ Are you Elijah or that prophet?’ Hereplied “No!”

[2] The Jews and Levites from Jerusalem asked a #zird time — being insistent upon an
answer for the authorities. John responded “| am avoice crying in the wilderness;
prepare the way of the L ord as the prophet Isaiah says’. John knew who he was and
his niche in history. The designation he adopted appears in Isaiah 40 3. John has
already referred to Isaiah 60 which talks of the “ Gentiles coming to the light of
Christ'sglory” (v14) — and later still in v.45 the two passagesin Isaiah 7.14 & 9.6 on
the birth of Christ along with Ezekiel 34.23 on the Davidic Shepherd messiah. The
scroll(s) of Isaiah were currently widely used in Qumran — and messianic expectation
was heightened. This outstanding 40™ of Isaiah begins “ Speak comfortably to the
heart of Jerusalem” — these are the words of the “friend of the bridegroom” or the best
man. John shared with the Qumran group a distaste for the false religion of Jerusalem
— his apposite words were “His fan isin his hand and he will thoroughly cleanse his
floor. “1 baptise with water. There stands among you one you do not know —He
desires to come after me though He was before me — | am not worthy to untie His
sandal straps’. This second illuminating “brushstroke” inference from John’s reply
fairly sets before his readers the Christ whom he soon will manifest in even brighter
colour.

THE RIDDLE OF THE AGES
The day the stupendous pronouncement was made dawned grey long ago as a youth
climbed Moriah walking by his father’s side “My father, behold the fire and the



wood” he said “*but where is the lamb for a burnt offering?*° The
nation of Israel was assembling for Passover —the Lamb was on everyone’' s mind. As
they flooded together — John drew huge crowds from the caravans of worshippersinto
the desert and one day he caught sight of a Face in the crowd and read that ancient
riddle in the face of Jesus. John proclaimed “Behold the lamb!”

JOHN AS A DIARIST (theonly other NT diary is“Holy Week”)

JOHN RECORDS THURSDAY TO TUESDAY

(1) Thursday’s view (v19) Bethabara (house of the ford). John the Baptist designates
himself “avoice’. His message is “Remove obstruction — clear confusion — prepare
room” “Build a highway embankment”. Thiswork will be seen “unitedly” by all flesh
—an act of God in the gospel —a matter of Prophetic Revelation

Torrent valleysrise, every hill, city and mountain tract will be low Shephelah,
difficult ascents will become straight and rough impassabl e places broad accessible
valleys. Thursday’s message isthat revelation comes by prophecy.

(2) Friday’sview (v.29) Thissight above all sightsisthe (Good Friday) “ Lamb of
God” revealed by the Spirit. When John says “He was before me and | did not know
him” he means “in his divine pre-existence’. But that he might be made manifest to
Israel | came baptising. | saw the Spirit come as a dovein freefall from heaven and
remain on Him-and | did not “know Him”. Here Jesus was beside Him and he did not
“perceive or know with assurance that He was the Christ” because of family ties. But
“He who sent me to baptise in water — that one said historically to me-on whom you
see the Spirit descend & remain —thisis He who baptises with the Holy Spirit; and |
saw and have borne witness that thisis the Son of God. Friday’s messageisthat
revelation isby the Spirit.

(3) Saturday’sview (v.35) John saw Jesus “walking” — the peripatetic style was
special to the Lord. He was ever teaching in the synagogue. He ever taught as He
walked and better than any man He talked the talk and walked the walk. John was
speaking to his intimate disciples (including John the divine) — there was a joyous
almost musical animated tone in his speech (Aeyer ). Herejoiced to see this day. The
two who were close to the prophet John were Andrew and John the gospel writer. At
the prophet’ s bidding they followed Jesus. Jesus turned and asked their purpose. They
address Him as “teacher” (* Rabbi” in Hebrew) they ask of his whereabouts. He took
them to where He stayed. It was the 10" hour or 4pm. They stayed there 2 hours until
day ended. It would appear to be Passover time and the sceneis set in Judea when
numerous families attended the feast. Peter, the big fisherman had also travelled south
for the event. Andrew finds Peter and said “We have found Messiah (the “ Christ” in
Greek). Heled him to Jesus — aterm that speaks of union and marriage. Thiswas the
start of along sometimes stormy but neverthel ess glorious relationship. Jesus said
“You are Simon of Jonas,” the dove”; you will be called Cephas (Greek ‘Peter’). The
Aramaismstell us that Jesus was speaking in that language. John shows heis
tranglating the teachings in the gospel. The message of Saturday isthat revelation
comes by teaching & walk.

(4) Sunday’s view (v43) On Sunday Jesus was willing (e6ele “ will” & “ purpose’)
to go into Galilee (80 miles) and he found Philip. Philip was a horseman. He called
him to follow(axoAovBem means “ serve or go with” ) We do not know if Philip had a
chariot —we do know that he was en route to Galilee — probably with Jesus. It maybe



fairly assumed all the events now recorded occurred on Monday or Tuesday.
Sunday’ s messageisthat revelation comes by fellowship.

(5) Monday & Tuesday’sview Philip of Bethsaida (city of Peter & Andrew)
travelled to find his friend Nathaniel. This may be en route or immediately after
returning home. He said “We have found Him of whom Moses & the prophets wrote
Jesus son of Joseph from Nazareth” The now familiar words “Come and see” are
given to Nathaniel as a challenge and are built, interestingly, upon the previous
knowledge Jesus had of that man as he read under hisfig tree. In salvation the Lord
has a glorious elective purpose. Jesus spoke first “Behold an Israglitein whom is no
guile” and then he added “Before Philip called you while you were under the fig tree |
saw you” “From this surprise moment” aptt Jesus continued “Y ou will (like Jacob
or Israel of old) “see heaven open and the angels of God ascending and descending
being supported by the Son of man” (ex1 having the force of the way in which angels
find their rest or support in Christ). In his ancient dream Jacob had watched them
communicate with the throne along the staircase set up to heaven.

The significance of Jesus statement to Nathaniel was that He had watched him
reading and He who knows the heart could quote the passage Nathaniel had been
reading —which was Psalm 2. | make that deduction form Nathaniel’ s reply “You
arethe Son of God the King of Israel” (adirect response from memory and
application to the Christ who could understand his thinking and answer his heart
need).In other words Nathaniel is saying “Y ou are the one | was reading about”
Tuesday’s lesson isthat revelation comes by Scripture.

CHAPTER 2
This chapter introduces Christ as the bridegroom at the outset of his ministry. Our
Lord isthe“heavenly bridegroom”. The miracle of the wine belongs with the
cleansing of the temple —the joyful marriage of the third day with the temple to be
raised the third day. This gospel opens with an unmistakable resurrection message.
In commentary the aim isto restore the “ internal logic of assurance” and bring
back the teaching technique of John — so craved by his studentsin the church in
Ephesus The Church or “bride of Christ” may be understood to be foreshadowed by
these early intimations from the Wine and the Wedding at Cana and taken together
with the cleansing of the templeit is coupled with the failure of Judaistic self-
righteousness.

THE FIRST PART OF THE GOSPEL SEQUENCE HERALDS RENEWAL
Kefr Kenna or Khirbet Kanaisa* place of reeds’ and plentiful water — as Gesenius
observes and is understood to be located in Asher (happiness) north of the present
Canawhich isthe larger tourist centre. The wine “came late or failed”. Mary, who
appears to be in charge of hosting, said “They have no wine”. The statement probably
does not mean “short supply” but absolute “lack of supply”. The English word
“hysteria’ comes from the Greek word here. The servants were “in aright state” aswe
might say — almost hysterical. In this very town Nathaniel was living—and on this
very occasion he saw the “greater things’ of which Jesus spoke emerging — and the
disciples believed in Christ as Messiah — or Israel’ s bridegroom. Judaism had lost its
cheer that derivesin the first instance from assured forgiveness based on “repentance
and cleansing” and hope of “resurrection and the life to come.”



THE LORD’SMOTHER

Mary was aware that Jesus would help. That she was involved in arrangements
appears clear. Lightfoot supposes this to be the house of Mary Klope (In19.25) Crencr
says “ She did expect something” from Jesus and goes on to observe that her words
evidence the same faith in Jesus that Pharaoh had in Joseph — “whatever he says to
you doit”. The “deacons’ —who describe a biblical ministry in the church besides-
obey to fill the stone water pots— 6 X 2 or 3firkins (8.5gallons)102-150 gallons or
1200 bottles, ayear’s vintage — not grown pressed or fermented, “the best”.

Jesus called Mary “woman” or “wife”. That was not rude — He used the same term
with love and consideration when speaking from the cross and as a matter of fact is
was used by Augustus of Cleopatra. “What have we in common?’ can mean”faith” or
“relation to the Father” or a marriage without wine (a private but telling reference to
the parallel occasion Mary would remember at Jesus’ conception when Joseph took
Mary to Him quietly).This is probably the source of the reference.

STATEMENT OF THE MASTER OF CEREMONIES aptitpiyAivos

(&) Hedidn't know where the wine came from —clearly it wasin a class of its own

(b) You kept the best winetill thismoment apri isfrom apw “to join” —so the
moment of union when celebration begins by feasting. He then referred to the
normal practice of setting wine on the tables— not observed here. The means of
union was the cross-*“the hour” often referred to — that of His death, cf. Jn.19.34.

HISEPIPHANY

For orthodoxy the season isrelated to the greatest miracle—the “voice from heaven”.
For the western church it is related to the Incarnation. For Jesusit isrelated to the
“resurrection” focused in this joyful wedding occasion. No water in the stone pots; no
wine on the tables, the old dispensation was weak.

Now in union with Christ disciples learn of a stupendous provision for all the days of
celebration. So well does the blood of the cross answer to the need of saint and sinner.

PART TWO OF THE GOSPEL SEQUENCE 2.12-3.21

THE FIRST CLEANSING OF THE TEMPLE

After this Jesus and his mother and his brethren and his disciples went down to
Capernaum (“ village of Nahum’ ). The prophet Nahum ministered when in 612BC the
Assyrian hosts fell upon Isragl. Nahum exalts Him who “has His way in the storm and
rebukes the sea’” — He proclaimed Jehovah as God patient, powerful, sovereign,
irresistible, jealous-judge and the good One. The first of Nahum’s four visionsis of
the “*beautiful feet* of the **victorious good news messenger: on
the mountains (1.15). Jesus' brothers with no palate for the ministry of Christ
returned to Nazareth — cf. John’ s euphemism — “they stayed not many days’. Brother
Andrew has an epigram —“It is easier to cool down fanatic than warm up a corpse”

THE PASSOVER

John’s statement of 1.37 was afitting prelude to this first Passover during Jesus
ministry — and those events may have been under amonth distant. The“Lord’'s
Passoverl” hwhyl aspect of Passover related to Jesus —the animal typesto the Jewish
Passover (cf. Ex.12.11, 12.27, Lev.23.5 and Numb.28.16). Christ as Paul saysis our
Passover.



THE CLEANSING OF THE TEMPLE

The temple as a place of worship is turned into a place of trade. Our Lord and
mediator finds two sets of substitute middle-men ensconced there; the animal and bird
salesmen and the bureau de change moneymen. He made a flagellum or Roman whip
of rush ropes driving man and beast out. He upset the banking tables and forbade the
dove-sdllers to make the house an emporium or wholesale market. The tense of the
verb “take’ is aorist, meaning take them away for “for good and all”.

Gordon Selfridge was holidaying in Scourie, Sutherland and commended avillage
storekeeper in those parts for the variety of his stock — then asked “Have you a post-
office?’ “1 have not!” was the reply. Selfridge fell silent at the gruff reply, being well
aware that where money was readily available merchandising prospered.

CUMULATIVE EVIDENCE ovv INTIMATIONS OF RESURRECION

In the context of the zealous act of Jesus the Jews asked for an authentic sign of his
right to act with such authority. He replied “Loose thistemple and | will raiseit again
within three days’.

[3] The Jews therefore said “ This temple was forty-six years under construction and
will you raise it again inside three days?’ but that man exsi1vog spoke of the temple
of His body. The **that man** terminology connects this gospel with First John
(2.6, 3.3, 3.5, 3.7, and 3.16 where Christ is equally set apart much like Luther’s

“ proper man”). John gives us this third luminous inference from Jesus’ words on “the
temple” as he beginsto build his narrative of the deity of Christ. The man who “began
to be about thirty years of age” was the true temple, the God of eternal years
tabernacling among men — the One despised from the first in face of the imposing
Herodian edifice.

[4] For when He had been raised from the dead His disciples remembered that He
said thisto them and they (then) believed the scriptures and the word Jesus spoke to
them. The disciples remembered Psalm 69.9 and the Jtyb tang or “jealousy of God”
for the unrivalled love of His people—cf. Canticles 8 1-2 “1 would kiss thee, bring
thee to my mothers house, His left hand is under my head, set me as a seal on thine
heart, loveis strong as death, jealousy is asfinal aslifeitself, the coas of fire are
vehement, many waters cannot quench love, aman will give all He hasfor love.” This
scripture shows the Beloved Son iswilling for the fire of love to consume Him in
sacrifice. While he expels the false He is asked for reason and gives this unique
prophecy of the “resurrection of hisbody or temple”. The Jews looked back 46 years
to Herod’ s programme. John takes us three years ahead in Jesus’ kingdom
programmeto resurrection & church.

CHAPTER 3
This chapter, set in Jerusalem leads from the second to the third sections of the
gospel. The conversation with Nicodemus introduces the clearest teaching on the
power and effect of the New Testament: teaching on the work of the Spirit in new
birth and the new means of cleansing in Christ and the joy of experiencing the
work of God in three dimensions of the divine Love.

MAN

The clearing of the temple as the Lord’ s ministry opens gives way to the mighty
prophecy of the resurrection under the disguised expression “destroy thistemple and |
will raiseit again in three days’. Many “believed into His name’ through miracles —



but He did not believe He was for them for he knew what was in man. Here we are
given to understand that repentance of sin and the humbling of spirit that goes
therewith must accompany salvation.

This chapter brings us face to face with three men; Nicodemus, John and an
anonymous Jew who sparked a debate about cleansing.

NICODEMUS-ISREAL’SLEADING SCHOLAR —-CAME BY NIGHT
Hewasthe very first ranking apyov teacher of Israel. Known historically as
Nakdimon ben Gurion ‘innocent blood son of a stranger’, his popular name at the time
was Bunai ‘the prudent one’ we do know that he was a“literalist” Pharisee and
believed in the resurrection in principle.

John calls him ‘thisman’ ovtog —which was applied to a‘plaintiff in law’. We can
take it he knew something of Jesus; he was intrigued and no doubt wanted to bein a
better position to field questions about Jesus — hence his voluntary visit. The word
“come” nA6e carries not only the voluntary meaning but in its aorist tense it indicates
his “ movement towards’ Christ continued — it was once for all and sustained. (Other
examples Matthew 25.36 “ | wasin prison & you kept coming to me” Lk15.20 The
prodigal son “came’ home to abide. Mt.11.28 “ Jesus’ invitation” keep coming unto
me” . All aike have the connotation “to abide”).

| cameto Jesus as | was, weary and worn and sad,
| found in Him aresting place, and He has made me glad.

It was anight meeting. Wasiit on the slopes of Olivet or in the house of John Mark?
We do not know. Its famous dialogue is familiar to every gospel preacher.

1. NICODEMUSUNDERSTOOD THE LOVE BEHIND THE MISSION OF
JESUS

He said “ something worth listening to or classic” einev ‘we know you are a teacher
who came voluntarily form God’. He added “No man can do the signs you do unless
God iswith him”. One of these was undoubtedly the cleansing of the temple.
Nicodemus had been deeply impressed. Maybe he had heard about the “voice from
heaven” at the baptism of Jesus!

(1) Jesus said, “ Truly truly unless a man is born from above he cannot see the
kingdom of God” .

NB Thereare 25 “verily’'s’ in John; 30 in Matthew; 14 in Mark and 7 in Luke.
Thisis another classic statement.

(2) Nicodemus then spoke with precision ‘How is a man who looks up able to be born
being old?’ Heis not able to enter his mother’s womb again’.

(3) Jesus replied to the contested point ‘unless a man is born of water and the Spirit
heis not able to enter the kingdom of God'’ i.e. to remain as a naturalised citizen with
rights. This radivyevveoig/avabev yeveoig requires the word and the spirit.’ that
born of flesh is flesh — that of the Spirit is Spirit” A tremendous look of wonder and
amazement was upon Nicodemus face. Jesus continued “Do not wonder at the
precision of thissaying ‘you all (the leaders)must be born from above The Spirit
breathes or lives where He will, His voiceis heard — you don’t know where he wishes
to go and where he will stay vrayw. ‘ S0 it iswith everyone born of the Spirit — they
do not know (o1da — without a mediator) where He goes —his mysterious ongoing
work in uniting usto Christ’” .

(4) Nicodemus replied to the point heroically * How are these things possible?’



(5) Jesus replied to this point heroically ‘ You are the teacher of Israel and you do not
know (y1yvwoke as truth from falsehood) these things'. Christ as the other teacher of
Israel, who taught the patriarch Jacob in Genesis 32.25 for just like Nicodemus Jacob
did not know the truth till he met the “man who wrestled” with him at Peniel —and
Israel asawhole did not digest thistruth[cf.Genesis 32.32] neither did Nicodemus
now understand it.

2.NICODEMUSISTAUGHT THE INTIMACY OF JESUSWITH GOD

(6) Jesus as Israel’ s teacher says precisely * We know what we are prophesying and we
have witness to having seen this and you do not receive our witness' If | speak
dramatically of earthly things and you collectively do not believe how will you
believe if | speak dramatically of heavenly things?

(7) Now Jesus says something even more worth listening to. ‘ No-one has gone up to
heaven save the Son of Man (who appeared to Daniel) who constantly comes
down xkarafagto carry the spiritual battleamong men Nicodemus was out of
his depth —thisisreally radical theology — and then Jesus added” even the Son who is
in heaven’. John does not include this statement or anything of this debate in his
aggregate of cumulative evidences. They are mighty evidences but the dialogue was of
a private nature.

3. NICODEMUSISTAUGHT THE CENTRALITY OF JESUSTO SPIRITUAL
LIFE AND FORGIVENESS

(8) Now the Lord tells of his coming death “ as Moses lifted up the serpent in the
desert so must the Son of Man be lifted up” . To study Numbers 21.9 isto find the
tabernacle taken down ready for moving from Kadesh to Oboth — and in its place on
the high ground the serpent on a pole —in place of the glory of God and the
tabernacle of offerings the serpent sign and type of the cross. After looking by faith to
this unusual type of the sin-offering those who were healed set forward.

(9) The Lord spelled out GOD’SWIDER LOVE *God so loves or entertainsin His
affections the whole world that everyone who continues to believe into Him should
have everlasting life' Instead of Crisis God planned salvation ...but

“He that believeth not isin crisis already because he has not believed in the only
begotten Son and thisisthe crisisthat the light or glory is come into the world and
men loved darkness because their acts are evil —for everyone who does not achieve-
but does shabby trifling things hates the light and they do not come to the light-he
who works creatively and sacrificially and is active for truth(aAn@gicr) comes to the
light that it may become clear hiswork iswrought in God.

PALRT THREE

OF THE COSDPEL SFQUENCE 3.22-4.54
[5] THE PROVISION OF DEEPER CLEANSING 25
Jesus baptisesin Judea. A lone Jew named as“a certain Jew” (NIV) v.25joinsin
debate over the true nature of cleansing with John’sdisciples.
Thisword * cleanse” kaBapiopos (p1éw) as opposed to its earlier equivalent
kaBaipem means to “root out” which is more thorough than to “take out”. The debate
was joined at two levels — from the wilderness John showed that cleansing was “ extra-
mural” to the temple — a matter of the soul and its humble penitence and search for a
new heart. Now before the eyes of the high and mighty Jesus had entered the holy
precincts and swept away the outdated bygones of sheep and oxen and doves and the
ludicrous allied trading. We do not know if this debate ranged over hand washing and



sacrifices and baptism under John as opposed to cleansing associated with temple
offerings and washen priests. What we do know is that Jesus taught that the root of
sin would be dealt with by faith and the masses had recourse to him and were being
lost to both the templ e ritualists and wilderness prophet. Here on earth the Son of Man
maintained He had power to forgive sin —this was the only cleansing that really
mattered — it dealt with the root of sin. Jesus in Judea was teaching the basis of
atonement was in Him. This s the fifth evidence John evinces of the Christ.

[6] THE JOY OF JOHN —THE FRIEND OF THE BRIDEGROOM 29

John said Jesus must increase — he must diminish. John told the Jew in question *he
enjoyed hearing of the acclaim of the Lord. He further acknowledged “He (Jesus) is
from above exravw and “over al” from heaven whence He freely came. John
lamented that his own testimony to Christ went largely unheard. Now John sets out
the most significant truth — He who (like himself, John) receives Him has set his seal
precisely to this “that God is unhidden” — “for the One God sent on a mission asHis
personal ambassador (cf. parable of the vineyard) speaks the words of God
prophetically and naturally —and He is not a minor prophet sometimes right or wrong
sometimes inspired sometimes not — the Holy Spirit rests with delight upon Him (as
John saw) and the Father who loves Him gave al into His hands — so the Spirit
coming to Him indicates that from Him that Spirit awaits direction. Eternal life &
wrath flow from belief & unbelief in the Son.

John had confessed that he is guided by Revelation (v.27). He also attests that He
(John) isthe last prophet “sent before” the Christ. The crisp significance of Matthew
11.12-13 isthat the law and prophets operated “till John” and “forceful men” or “men
who argued and persisted” “seizing their opportunity” in the Kingdom of Christ “took
their post”. John saw another phenomenon “the young veiled wife (the bride) — the
secret beautiful body of believers was growing and preparing to leave the old Jewish
religious family. Here asin marriage itself there is no secret as to the identity of the
groom or the bride or even the best man! John has developed a very strong sixth blend
of colour in his portrait of the Son of God on the canvas of the fourth gospel.

CHAPTER 4
This chapter has no fewer than 15 notices of the* divinelogic” in Christ’s ministry.
Why did He move from Judea? Why did He go to Sychar? Why did he go to
Galilee? The simplest answer was that a term of ministry south clinched the debate
on “purifying”, and the move north further worked out that widening circle of love
which Jesus shared with Nicodemus as God’s aim. We read of the impact on two
vital households —that at Sychar and that of the Capernaum dignitary.

[7] Sothe Lord “perceived” — the expression showsthe L ord’s foreknowledge of the
sinner’s need. He knew precisely that the Pharisees had heard that He made and
baptised more disciples than John. Numbers matter ands the “white harvest of souls’
was everywhere breathing after Christ. Christ neither prescribed nor instituted
Christian baptism until the giving of the Holy Ghost! The “hear-say” of the Pharisees
was that Jesus Himself Baptised. John the writer, who on the one hand maintains the
validity of the apostles’ baptism teaches everywhere that Jesus gives life and the Holy
Spirit. The Lord now retiresto Galilee by way of Samaria. In this seventh stroke John
introduces the “foreknowledge” of Christ as a highly indicative proof of who He was.



[8] But it was essential or God s will that He pass through Samaria en route to Cana.
So He came very willingly in to a city of Samaria called Sychar (modern Askar or

“ shoulder of Ebal” ). Samaria proper was 5.5miles NW of today’ s Nablus — the then
Neapolis—acity of Greek orientation. Sychar isthat place some miles east of the
valley running between Mt. Gerazim on the south and Mt. Ebal on the north. Jacob in
Gen 33.18 bought Shalem for 100 lambs of silver. This place of the well was near the
small property or fortified place Jacob gave Joseph.

Like the patriarch Joseph who was careful for his brothers —the Lord went this way to
teach his pastoral care for his“other sheep”. We are encouraged to infer that though
our Lord as Matthew emphasi ses was sent to the house of Isragl there was a glorious
little outpost of that territory long ago acquired by Jacob himself —aparcel of ground
and there the Lord Almighty sat astride the well where he was readily accepted and
guenched the thirst of a seeker and those she brought to His feet — albeit they were
Gentiles.

[9] (v.6) It was the time of maximum light and warmth — noon. So Jesus was tired
from pounding the hard road on His 31 — mile walk north. He sat “thus’ (like a tired
man would) on the well. A Samaritan woman came out to draw water once for all
aviAnoar (aorist). Jesus said to her “give meto drink” . The disciples had gone into
the city to buy meat po¢n (the market ayopa would be open). Jesus sat ka61lw on
the well all that time since the disciples left and whilst he conversed — position
unchanged. John is not concerned to show that Jesus was in the least interested in his
claim to ownership of the well as the heir of Jacob to the well — but rather that He
was exercised to reach Sychar at the time a needy soul could be saved. Who but God
could see a lost sheep between these tow great mountains of Samaria?

[10] (v.9) Shereplied so “how do you, being a Jew, ask drink of me—a wife of
Samaria’ (for the Jews do not use anything in common with the Samaritans).The
“How” is an adverb of astonishment. Jesus replied ‘ If you knew (by mediation) the gift
of God and Who it is Who says ‘give Meto drink’ you would have asked Him and He
would have given you living water. Though this conversation was privateit isused in
the context of “ a man that told me all that ever "1 did” as a demonstration that light
shone out among the Gentiles in Samaria —the light of God in Christ.

[11] (v12) The woman said ‘Y ou have nothing to draw with —the well is deep - So
whence have you living water? You are surely not greater than our Father Jacob who
gave us the well, (cf. Genesis33) who drank himself as did his sons and beasts. The
first well Jacob re-opened in Gen26 18-19 was one of “fresh water” In Genesis 34 28-
9 rape and rapine are linked to this very area.

(&) The mechanism of the aviAnua was a mulberry wood pulley wheel that housed
aropethusit had ‘power’ to fill; it emblems the Holy Spirit which can discern and
then fill. Christ as God had the Holy Spirit not by measure.

(b)The depth of the well images the immense provisions of God-even today it is 70
plus feet deep.

(c) Jesus answered (v13) In the gospels the Lord poses about 100 questions, 42 of
which arein the gospel of John! Jesus gift of “living water” fully quenched thirst and
became an inner spring in the soul. This woman desires what we might call a*“once-
for-all” draught — hinted in the introduction to the passage. Now, however, Jesus
introduces the question of her husband — since she called herself a“wife” earlier.
Jesus frankly states she has had five husbands and that she is not married to the
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present partner. She divertsto speak of Samaritan worship on Gerazim long contested
asinvalid by Jews who said Jerusalem was the only place God might be found. There
lies behind this the implication that it is not strictly so — God is now found at Sychar
and may be as easily sought and wor shipped there as anywhere else. Jesus' absolute
and detailed knowledge of her lifeisbornein upon her heart — the Omniscient has
spoken. The Lord stated that the Samaritans didn’t know by mediation whom they
worshipped but the Jews did know — for Salvation is of the Jews. Jesus continues to
state that the Father desires worship in Spirit and truth — wherever. The woman
surprisingly states “| know by mediation that Messiah is coming — and when he comes
hewill tell usall things.” Jesus said “ | that speak to you am He” . If this validation of
deity stood alone in the annals of the time it would have confirmed Christ asa
prophet — but together with hiswordsit declares his deity.

[12] (v28) The disciplesfor once stood silently be-mused. The conversation
concluded on the topic of Messiah and one of the clearest claims Jesus ever made was
made out in the open as the disciples came within earshot. They probably heard the |
am” and or more likely the entire claim Jesus had made. They were not confident to
guery His motivesin revealing who He was. So she left her water pot —which was
notice of her return and a gesture or sign of alife that in its depths had become a
yielded vessel. The woman told al the men she found “Come see a man that told me
all that | ever did —is not thisthe Christ?’ The other side of a good shopkeeper isthe
satisfied customer. The proof of the applestree isthe apple. The proof of deity isthe
converted joyous believer.

[13](v30)They implored the Lord to eat; they queried if He had eaten meantime and
then found He had been contemplating a deeper satisfaction — the doing of the will of
the Father. Indeed He was inspired mightily to complete this work as His eyes lifted
to the early harvest of souls approaching. So the men came from the city. The
“reaping” He began that day would be accompanied by a“sowing” involving His
death. On the one hand the Lord referred to the sweetness of harvesting where he
sowed — on the other he quoted Micah 6.15(cf.v.37) showing that because of the
sword the scattered apostles would harvest here in Samariawhen He was returned to
the Father — indeed the Samaritans themselves would work towards the harvest of
Acts 8.8.

[14](v40) So the Samaritans came and asked Him to remain with them. These John
the writer tells us believed His word for themselves.

Later in Samaria we have Simon alleging he is the “great power” on a power with the
Holy Spirit Acts 8.10. These earliest believers among the Samaritans faced up to what
Jesus said and believed in his Person through His word. The evidence of Jesus deity
John is most keen to demonstrate is Jesus' word. He had words which in and of
themselves |eft his hearers very often in a state of absolute certainty that He was God.

[15](v45) So when He came into Galilee the Galileans received Him having seen (by
the Mediation) His authority cleansing of the temple. John istelling us that the
sweeping changes Jesus effected in Jerusalem drew many behind Him. Long overdue
change in favour of prayer and true religious devotion over against the increasing
merchandising of religion had been put in place. The works of Jesus were the works
of areformer — but couched in the swords “My Father’ s house” they were the words
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of the Son of God. Prophets were mighty in “word and deed” but Jesus dignity and
presence entered the dimension of Messiah ship.

[16](v46) So Jesus came again to Cana. Here is evidence of the Lord’s pastoral care
of that couple married so recently. A royal official of Herod had come 20 miles from
Capernaum to seek healing for his son. The journey Jesus had made from Samariato
Canawould be about 50 miles. It would seem from news preceding the Lord to
Capernaum that he stayed either in Nazareth or Cana or both — for the Galileans were
“receiving him” edeéavro. The arrival of a highly placed official from the Roman
fortress town by the sea requesting that Jesus rever se the fate of his dying son was no
negligible evidence of the awe in which Christ was held. Galilee abounded with
healers but this man sought Jesus whose movements he had capacity to monitor.

[17](v48) So Jesus said to him. “Unless you see signs and wonder s you will not
believe” The nobleman said to Him —*“come down ere my child (could mean
conwvulsing child) dies’ . Jesus said “ Go, you Sonisliving” . The man set off in
absolute joy hanging on to those words Y our son lives” “Y our son lives” till that
moment when his servants appeared on their horses and shouted with glee “ Your son
lives” . Was this not proof of deity? Well, this man, for one, could not have asked for
more!

[18](v52) So He enquired “When did he improve? Y es it was the seventh hour”
yesterday. The word for improve kouwotepov shows that some discussion took
place. It means “got dressed” and was “witty”. The seventh hour was avery hot time
—and clearly it was siesta time when the man spoke to Christ — after which he stayed
overnight in Cana. The omnipresent power of Jesus convinced Him of the awesome
truth yet more fully. That Jesus should speak 20 miles away with immediate effect at
the other end leads usin John’s gospel narrative to divine omnipresence- a further
extension of the evidence for Who Jesusis.

[19] (v53) So the Father knew it wasin that very hour Jesus said “ Your heir islive as
the spring” . His whole house believed — including the boy. Thiis is one of the
first cases of a child’s faith in the New Testament. Thisis the “second
sign” isadded to 2.11. Both were centred on Cana and whereas the first declares His
omnipotence-creating wine without pressing and fermenting — the latter presents His
omnipresence. So if Cana stands our for John as the place some think of his own
marriage it stands out in his gospel evidence as signifying omniscience omnipotence
and omnipresence-three cardinal aspects of deity. The two visits there were key to his
early understanding of Jesus and they should be to ours too. Thus ends Part 3 of the
gospel and part 4 opens with Chapter 5.1

PALRT FOUR
OF THE CGOSPEL SEQUENCE 35.1-3.47

CHAPTERS
The Feasts and Time sequence of the gospel (based on uera ravta —thetime
indicator of John)
In 2.23 Jesus attended the first Dassover — on this occasion He was visited by
Nicodemus. Part 2 of the gospel in 3.14 is set in Judean territory but no referenceis
madeto a feast. In 5.1-Part 3 opens with a feast of the Jews Part 4 5.14-47 isvery
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short-but relates to assurance & confession. Part 5 5.14-47 continuesthe critical
switch of emphasis from the Jewish to the world stage Part 6 opens with the
second Dassover (6.1)...thislong sequence registers the feast of dedication in
10.22 and ends at 19.37. A third Dassover occursin Part 7 Chapter19.28-37.
Part 8 — one which was spent fasting isrecorded in 19.38ff. Part 9 begins at
Chapter21.1. Thelion-share of the gospel from 6.1 to 19.37 represents the second
year of Christ’sministry.

BETHESDA 1-7

It was a spawith amystique of annual angelic visitation. Charity had built 5
colonnades. In these were laid (1) weak ones aofevng —lacking strength to work, (2)
blind ones TvgAdog — maybe some with hazy vision — not oiglog, (3) lame ones
yoAov —limping or maimed, (4) paralysed ones {npwv, (5) haggard withered
ones exdeyoucvav — al accepting the story of the moving of water and staying for a
term to chance upon healing. The “ moving of thewater” xivnoig Homer speaks of
as water churning in the wake of a ship. Some hold that volcanic activity produced red
or bubbling water. The pool koAvupBnBpa isaswimming pool — cf. Nehemiah 2.8.
The word disturb rapacow is used by Pindar of “ploughing” and this might suggest
the time of year was October-November — the time of the feasts of Atonement
and Tabernacles.

[20] Thetext reads “ Therefore the first that stepped down into the water became
whole: whatever his disease was’.

THE IMPOTENT MAN HEALED 8-9

The Rabbis directed that each town must have a physician who could operate for
cataract and apply hygiene. Bethesda in Jerusalem was something else — it was a sort
of aternative medical unit. The angel reputedly healed one person only — by
tradition. Christ was not here to follow tradition so why did He heal one?

1. Thismanwasasked if he waswilling to be headled feAlw —*Yes’ he said. Even
after 38 years waiting he was not a cynic — he wanted to be well. He had faith.
That why!

This man had no human help — that’ s why!

This man confessed total inability — absolute need. That’s why!

This man was willing to be thrown in! That’'s why!

This man came voluntarily for 37 years towar d the water gpyouat v7 He had
faith like that commended in the book of James — effectual and fervent.

U wN

THE SABBATH 10

[21] The Jews said to the man “It is the Sabbath — it is not lawful for you to lift your
bed”. He replied “He that made me whole said ‘ Take up you bed and walk.” John is
now entering an additional area of proof which Matthew aso used. It isthat in which
Christ laid claim to be“ Lord of the Sabbath” . Thisredlity lies back of Jesus
command.

[22] They therefore answered him “Who is the man that said to you ‘ Take up your
bed and walk?” But he did not know who it was that healed him and Jesus had gone-
there being a crowd in the place. After these things Jesus found him in the temple and
said to him “Behold you have been made whole, do not sin further lest aworse thing
befall you.” And the man went away and told the Jews that it was Jesus who had
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made him whole. The reference to kpapBarov (cf. Lukes.18)—aMacedonian word
for aframed litter devised by the Greeks may suggest with v10 and the 3 references
to “Jews’ he was Gentile. This would account for him being rebuked for breaking the
barrier to non-Jews if that were the force of v14. On the other hand as Mark 2.9 may
suggest this Greek style bed was common among the sick —though hereit isalso
called kA1vng — meaning possibly “adapted”? The paralytic was told to “Go home”;
this man may not have had home or acquaintance — hence “Arise and walk around”.
Inv.15 hisreport to “the Jews’ interfaces with an apparent gentile connection —and
John’s * church bride theme — here presented in the “ sheep gate pool” miracle which
may have been the baptismal pool of the early church.

So he who never attended a feast was found later in the temple. Had he been praying
there he could scarce have been blamed. Did he earn the rebuke of Jesus for joining
temple beggars or because as a Gentile he trespassed among Jews? We do not know.
Was hisfailure that he had not appreciated what it wasto “arise” and be made whole.
Jesus had quickly moved out weaving through the crowd. This man was so out of
touch over 38 years he had never heard of Jesus— he reported in Greek —that isthe
likely significance of o1 (ipsissima verba or precise words) inv.15. One reason for
failure to identify the healer may then be on account of Jesus speaking to thisman in
Greek not Aramaic — thiswould throw the Jews off the scent. The text says “ The man
went off and carried a report to the Jews as news of victory in battle that it was Jesus
that had made him well”. He was more content to please the Jews than please the
Lord. John desires us to notice that Jesus could see this man’s heart — Jesus knew all
about his sin though He never met him before. Again the heart-knowledge of Christ —
His telling omniscience declares His deity.

JESUSREPLY TO THE PERSECUTORS 16-18

The Jews asked our Lord why he healed on the Sabbath. The defence of Christ is
“The Father worksttill this “surprise” moment and | work.” Among such surprises
would be Jesus’ Samaritan work in 4.42 but aso his willingness to show compassion
on the Sabbath and the greatest surprise of al - His willingness to die which would be
accompanied by the glorious surprise of Resurrection!

[23] Jesus further replied “Verily, verily, the Son is able to do nothing except what he
sees the Father doing”. That may well be a reference to the time of stepping down and
the previous years of healing - some of which may have been on a Sabbath. “For what
that one exe1vog may do — these things the Son does likewise. The use in this context
of thisterm “that one” confirmsthat it is employed by John for “God”. For the
Father loves the Son and shows him everything he is doing and He will show Him
greater works than these that you may wonder. For as the Father raises the dead and
givesthem life so the Son gives life to whom he will. For the Father judges no-one
but has given al judgment to the Son that all may honour the Son as they honour the
Father. He who does not honour the Son does not honour the Father who sent Him
The question of Jesus about “wholeness’ was not addressed for historpor of attitude
but for the reason that he was called out of Mosaic ritual and should not err spiritualy
by agreement with its opposition to the Lord. Here in the “ eagle aspect” of the gospel
presentation is Christ doing more than mystic angel might —or HY GEIA — the Greek
God of health.
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THE DEITY OF CHRIST 19

A series of four yap statements expounds “ The Son can do nothing unless what he

longingly watches the Father do

(8 Equal renown. For what that “renowned” One (exetvog is a term John uses five
timesin his epistle for Jesus and it is his synonym for Jehovah — whose name Jews
do not mention because of its holiness.) wantsto do the Son does likewise

(b) Equal love. For the Father loves the Son(as His intimate friend) and shows Him
(deixvoui— it maybe by model and detail asto Moses)everything that He is doing
—and greater works He will show Him that you may wonder —this
Oavua o speaks of having to square with the intimacy of Father & Son

(c) Onein purpose For asthe Father raises the dead & giveslife so the Son giveslife
to those he willsto live.

(d) Onein honour For on the other hand the Father judges no-one but has given all
judgment to the Son that all honour him —to fail so isto dishonour the Father.

THE SON'STOTAL HARMONY WITH THE FATHER EVEN IN

JUDGMENT 24-25

A series of two “ auev’ couplets further accentuates Christ’s authority

() Theverily statements are precisely worded:
“He who hears my word and believes in the one who sent me, has everlasting life
and shall not come into condemnation but is passed uetafefnksv

1 Has moved living quarters — from death into life”

2. Has changed position or southed as star

3. Has changed government

4. Has been cleared of convictions

(b) “The hour comes and now is when the dead shall hear the voice of the Son of God
and those who hear once for all shall live eternally” This speaks of the “person”
heard — the “understanding and obedience” and the “personal call”

A FINAL yap STATEMENT

For as the Father haslife in Himself, so He has given the Son to have life in Himself-
and given Him delegated authority to create or make the basis of judgment, for Heis
the Son or heir of Mankind. Do not wonder at this, the hour is coming when al in the
graves shall hear His voice and they will march out — those who have done good
(morew—by inspiration) once and always to the resurrection of life and those who have
once and again done tawdry vile and worthless things (by practice which enriches
pleases and ultimately ruins self) to the resurrection of crisis.

TESTIMONIES ABOUT JESUS 31-46

(2) Christ did not witness to compel men of His deity — for the reason now given —
that His was only half the testimony —i.e. the human aspect. The “works”
demonstrated the “divine part”. He could so witness but it was not open to proof — it
remained “hidden” not absolutely per spicuous (a@Anng).

(2) He accepted the witness of John — because he bore witness to what was “open for
all to understand” Matt3.17 & Mk1.11 Thisvoice is described as an historical
phenomenon eyevero —aliving declaration —in Matthew it is given as “concerning”
not asin Mark “confirming” Christ in His unique relationship and work. Both
“aspects’ arereal.
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Y ou sent to John and he witnessed to that which was absolutely unhidden. But | do
not receive testimony from man — but say these things that you may be saved. That
renowned John was aburning & shining lamp stand. Y ou were willing to rejoice for
an hour in hislight. This was the length of time most stayed to hear John. | have a
greater witness.

My wor ks — These have been given by the Father —that | should (witness by)
completing them. | do creatively witness concerning me that the Father has sent me.
My Father — And the Father who sent me has withessed concerning me— Y ou have
neither yet heard his voice nor seen his form and you do not have His word remaining
in you — because the one that “renowned one” who shall be unnamed sent —in Him
you did not believe. So “Jews who sought to kill the Lord” are spoken to
categorically.

My wor d — The scriptures — they thought by having them they had eternal life — but
these “renowned books” bear testimony to Jesus — and you are not willing to come to
me to have eternal life. Y ou have not the love ayaznn of God in you — | have comein
the name of my Father — another will come in the same name and you will receive
that one — areference to the Antichrist. How are you able to believe once for all while
you receive glory from men and not the glory alongside the only God?

Moses —“Don’t think that | condemn you to the Father. It is Moses that categorises
you (as sinners) —in Him you hope. If you believed Moses you would believe in Me

for “that renowned” man wrote concerning me. But if you don’t believein the
spiritual of that “renowned” man how will you believe in my “flowing words” —
words that lay behind Moses writing and continue to flow.

THE CUMULATIVE BUILD-UP OF EVIDENCE IN THISCHAPTER
The “self-effort” of first comersis contrasted with the “discovery of our need through
grace’. The “creative act” of Christ is seen in contrast to the lack of care for others.

DPALRT FIVE
OF THE CGOSDEL SEQUENCE €.1-6.71

CHAPTER 6
This chapter begins Part 5 of the gospel and it contains 23 inferences which teach
us more and more about our wonderful Lord’s deity. He who presented to John as
the“lamb of God” and to Nicodemus as the “ son of man” and again to the woman
of Samariaas“| AM themessiah” here presentsas”| AM the bread of life” The
sceneis set near Tabgha-traditional site of the feeding.
To “bread of life’ teaching takes usto the heart of the atonement
The crowd-pulling nature of Christ’s“signs’ is here attested. I n this commentary
my delightful task isto pick up these wonderful footprints of a very special person.
John’srecord of the“signs’” which | call “”inferences’ in so far asthey are not all
miracles but they are all pointers point to the Lord’s deity.
The Lord attracted the common man because He was so kind to those who were weak
— that was the precise reason for their regular company. His apparent purpose here
was time with his disciples — rather than attendance at the Passover.

[24] Thefeast and table of Christ is splendid by comparison with the Jewish —and far
from the man-made temple here tabernacled in the flesh the Son of God attracted
masses. His acute eye was first to see them in the distance. His compassionate heart
was first to consider their need. So He saw [ Osaouai] the drama of the day in al its
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parts aready. Passover was at hand but the crowds were searching for Jesus and |east
concerned about the lambs they usually sought. They knew he made the weak strong
and they sought something more than formal religion and historical observation of the
Exodus. Truly Jesus is the One who gives strength to the weak and who increases the
strength of the faint. The Lord Jehovah is everlasting strength (Isaiah 26.4).

[25] ‘Where shall we find bread in the market that these may eat? said the master to
Philip. He who saw the day ahead knew what He would do or
create. Isnot thisthe Lord? Andrew referred to ‘alittle boy “in here” who hasfive
barley loaves and two fish — so little!” ‘Make the men recline as at atable' — the place
was grassy. Their number seemed about 5000. So the whole company obeyed — itself
aremarkable sign of faith in our wonderful Saviour. The Lord gave thanks and then
first distributed bread then fish — as much as was desired using only the five loaves
and two fish.

[26] He said to them ‘ Gather the pieces broken of that are over — that nothing be lost.
So they filled 12 baskets [ kogivog] | eft over after 5000 hungry people eating up
[B1Bpookw] ate from 5 barley loaves. The “broken pieces’ satisfied everyone. Thisis
a picture of our crucified Lord. The absolute efficacy of Hiswork asthe
Son of God is seen among those whose need and weakness it matches. The Passover
context accentuates the truth taught. The “ pieces’ describe the fact that the entire
nation needs what this crowd sampled — the Salvation of the lamb.

[27] So the men looking on at the sign that Jesus performed said precisely “This is
the prophet that comes of His own will into the world —that cannot
be hid [ @An6Ong —the word for ‘truth’ isthe word for *an open reality’] . The thinking
paralelsthat of the woman at the well.( 4.25) The crowds were probably designating
Jesus asthe latter day Elijah for gpyouevog also means “to return” in the sense of
“coming back” . The fact that the latter day prophet would have a world-wide role
shows that people were aware of the immensity of Christ’svision and role.

[28] So Jesus aware that they were ready to come and lay hold on him by force that
they might make Him king went up country again into a mountain just by Himself.
Some have intuition but thisis ‘foreknowledge', divine *heart knowledge® —
asign of Hisdeity.

[29] Asit grew late His disciples went down to the sea and embarked for to cross the
sea. Darkness had aready fallen, and Jesus had not come to them. The sea awoke with
agreat and vigorous storm. So having come 20 or 30 furlongs they are watching Jesus
walking round on the sea and coming close to the boat. They were afraid. He said to
them“1 am”. Hiswalk was at atangent but the line of the boat and his walk
converged. Jesus on those turbulent waters declared that he was
the Lord. “Do not fear” He said. This expression which islike our “Don’t worry”
was so often used by the Lord. The clearest expression yet of Jesus deity comesin
this context — affirmed by the bread sign and again by ‘walking on the water’.

[30] So they werewilling to receive Him into the ship. And immediately it
happened they were at the land where they went. We are talking of Jesus going by
foot away from Capernaum and towards Tiberias. The original mountain is more
likely to have been in the valley of doves area— quite close to Tiberias. The ship
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came to land where they were al going — Capernaum but previously were finding the
greatest difficulty getting their bearings. They had rowed but 5 or 6 kilometres and the
immediate transit form there to Capernaum was a further sign of Christ’s deity. We
could say “They were homeinnotimeat al”.

[31] Thisiswhat we might call investigative work. The disorganised crowd is still
there at the scene where it ate bread. Three observations were made:

(a) The only boat going to Capernaum was that of the disciples.

(b) Jesus had not embarked on it — though other vessels came from Tiberias.

(c) So Disciples were gone — and so they took ship for Capernaum and asked Jesus,
“Rabbi, when did you come here?’ The Lord picked up that word for “teacher” and
stated that not the signs of deity but the bread attracted them — adding “Labour for
the bread that remains to everlasting life —the gift of the Son of man.”

[32] So they say “What shall we do to work Gods works?” Jesus replied ‘ Believe on
that one exsivog He has sent”. The Lord uses His own shorthand for His deity.
Following Jesus' use of the term John continued to useit in hisfirst epistle and in the
gospel asasign of deity.

[33] So they spoke to Him as heroes would. Their talk neatly sidestepped the act of
believing — so it has ever been. The men spoke sirov to Jesus. The term is suggestive
of something far more than conversation — they were speaking to him asif to God.
They were proposing or proclaiming to Him ...who He was — but demanding proof of
it.

[34] So in line with what they were saying and thinking they said —*What sign will
you do? Clearly our Lord knew their hearts asin verse 26. They said “ Our fathers ate
mannain the desert — asit is written — * He gave them bread from heaven’ — Ex. 16.15
(there was exactly omer each) Numb11.7-9 (delight), Psam78.24 (angel distribution),
Psalm105.40 (satisfying), Nehemiah 9.15 (met serious steady need).

[35] So Jesus said “Moses didn’t give that bread — but my Father continuesto give
you the true bread from heaven — for the bread of God is He who keeps coming down
and gives life to theworld.” Thus our Lord was speaking of himself.

[36] So they said “Always give us this bread!” He said“lI AM THE BREAD OF
LIFE —hethat willingly comesto me shall never hunger —hethat believes will
never thirst” (never, never, never — ov, un,rwrote.) Now come great truthsto live
by: —

1. All the Father gives me will come to me —and he who comes voluntarily is not cast
out. Jesus speaks of the sovereignty and grace of the Father.

2. | cameto do the Father’ swill, namely that | should not loose myself from anyone
given me but raise him up.

3. And — he who “beholds the Son till the end of the race Bempem — in an unfailing
vision of Calvary — should have eternal life and | should raise Him up at the last day.

[37] So the Jews murmured because He said with precision “I am the bread that
comes down from heaven” Their statement of familiarity with Joseph and Mary
suggests they were both still alive. The interrogative statement expects “Yes’ asan
answer — but Joseph was not the Lord’ s father.
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[38] So how can He say “| have come from heaven?’ Our answer would be The
virgin birth. Hisword is enough but the first Christmas recorded by Lukeisthe
larger proof.

[39] So Jesus said “Don’t murmur” (an onomatopoeic word meaning “ coo” ) “None
can come tome except the father draw him(like a magnet) him and | will raise Him
up at the last day — as the prophetic passage says ‘ You will all be taught of God'. Here
the Lord speaks of “unseen power” and of the peace that accompanies the “teaching”
of the Spirit of God — so different from that of the scribes with resultant “murmuring”.

[40] “ So everyone who listens and learns al ongside the Father comes to me—for there
is not any who has seen the Father, except the one who exists from the side of God,
this one (demonstrably) has seen the Father.” Christ then contrasts eating “angel’s
food manna” and digesting the truth of His person which means believing into Him
and living eternally. His double statement “1 am the bread of life” refersto (a)
Coming down constantly and (b) His incarnational coming to die to atone.

[41] So the Jews were joined in warring factions literally about this matter of giving
His flesh for them. Thisis Hebrew religion climaxing in its Messiah — object of all
Hebrew prophecy and fulfilment of all it Torah pointers—but they didn’t seeit.

[42] So four conclusions follow:

1. The one who digests this flesh giving in the “fresh” (i.e. that freshly dlain)
(tpwyew) offering of the Son of man on behalf of man (the atonement) has life & will
be raised.

2. The one who digests the atonement will remain in the circle of Christ.

3. The one who digests the atonement will live absolutely for me from end to end
(d1x) as| livefor the Father.

4. This (one before you) is the bread that comes down — he who digests the atonement
lives on into the messianic age — linking with the “ Son of Man in No.1. In Capernaum
the synagogue fagade bore a bunch of grapes.

[43] So al Hisdisciples having listened (as to the Father) said ‘It is a hard word-who
can obey it? Jesus divinely aware of their murmuring said “ Does this (fact of the
atonement or the cross) scandalise you?’ (cf. Paul in Galatians 5.11). Note the
“Drinking” mivav references to “blood atonement w54 and 56.

[44] “ Soif you see the final act(fswpew) — the Son of Man ascend where He was
before-the spirit creates life — the flesh does not profit — my words are spirit...life.
Certain did not believe — Jesus knew this from the start — and a certain one the
betrayer. There has to be a number known to God and the “world” in v.51 hasto be
the order under the work of the Spirit asin the first Creation! He said “For this
ostensible reason | said *Not even oneis able to come if it should not be given him (of
the Spirit) to him from My Father.”” This“difficult word” links the gift of life with
the word of Christ and the “ Spirit” given by the Father through the Son after the
ascension.

[45] From this many learners went back and followed His teaching no more
(meprratew) So Jesus said tot he twelve — ‘Do you wish unitedly to go back? In this
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great struggle of faith and “listening” but quite imperfect comprehension the twelve
fought tenaciously for the atoning lamb. To so wak away from under the word was
and is adamning act.

[46] So Peter speaks with conviction, * To whom shall we go at any future time-you
have the words of eternal life —we have perfectly seen and known you are Christ son
of the Living one. Jesus replied — ‘Have not | elected you 12 —and oneis an
opponent? He instance Judas — ready to betray — being (@v) one of the twelve. Judas
“continued beyond that point of invitation to consider the heart-but his discipleship
was suspect. So ends a theologically vital chapter.

PALT SIX
OF THE COSPEL SEQUENCE 7.1-19.27

CHAPTER 7
This chapter beginsthe long Part 5 of the gospel (7.1-19.27). Thereare 12
inferential statements — bearing out the “ divine government” of Christ and teaching
usmore fully the glorious implications of our Lord s deity. A significant
development of teaching on the “ ethical goodness of Christ” isfoundin this
chapter. Also hereis strategic truth about “Hishour” and the concept of the epic
God-man battle — better understood among the Greeks — and herereferred to.

[47] So His brothers made an historic appeal that he change from Galileeand goup in
unison with them to Judea that those who are learning should see the full panorama of
His works. John notes that Jesus taught in Galilee for the precise reason that the Jews
sought to kill Him. The feast of tabernacles supplies the stage for this
exposition of Christ as God. The brothers knew from experience that Christ
had a*“hearing” — and a massive festival audience could be guaranteed. They thought
it uncharacteristic that Jesus acts were “protected” and “secret” while his speech was
“free and frank” . He had a private way with souls and a public word for man.

(a) Goodness that protectstheindividual Thistruly is God’s manner. The brothers
sadly did not believe — and this though they were aware of the “personal ministry” in
which showed no interest — yet they realised His work was worthy of the viewing of
al theworld.

[48] So Jesus said to them *My moment has not yet presented itself — your moment is

always immediate — prompt. (b) Goodness undeterred by a hostile world. Christ

distinguishes the “world’' s’ attitude to Him.

a. It hates Him precisely because He is the witness concerning it.

b. Itshatred is precisely because its works are evil. You go up — | will not go up now
to the feast.

c. Precisely because my time has not yet fully come. He said these things and
remained in Galilee. Christ as God was not the slave of time but its master — not
the slave of Sabbath but its Lord.

[49] In the manner or by custom His brothers went up and then he Himself — not
openly — but in a secret manner. So the Jews were seeking Him — saying “Whereis
that man?’ and there was great murmuring concerning Him in the crowds.

(c) Some said precisely “Heisgood” . Others said “No, He deceives the multitude”.
Then John in something of a self-rebuke says ‘ Indeed not even one spoke boldly (in
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rebuttal) concerning Him because of fear of the Jews. This fear re-emergesin the
book of Acts.

(d) From the question “How has this man gained documentary knowledge?’ emerged
extraordinary logic. Christ spoke of His doctrine as God's. He then said “ If anyone
desiresto do the will of God he will know doctrine by discernment (the Spirit)
whether it is of God or whether | prophecy from myself. He whose prophecies
originate or source in himself seeks his own glory — but He who seeks the glory of
Him who sent Him istruth —in Him is no unrighteousness”. Christ is“sent” asa
plenipotentiary — an ambassador of deity.

The other side of the coin isthat Moses the Old Testament man was sent to give the
law and to lead Isradl. Y et not one perfectly fulfilled the law. Then Christ convicts the
Jews of breach of the 6™ command — “why seek to kill me?’ The crowd accuses
Christ of ademonical idea. Christ pointed back to his one work of healing at the pool.
Christ then pointed to circumcision under Moses (though it was Eatriarchal) asa
means of purification — all required it for al are sinners. If the 8" day is a Sabbath so
be it —the child is circumcised then to be precise on Moses. Why are you madly
melancholic precisely because | make a man whole on the Sabbath? Don’t judge
according to the face but righteously.

[50] So certain Jerusalemites were saying “Is this not he whom they are seeking to
slay?’ And look, Heis speaking boldly! And they are not talking (to forbid) him. “Do
the rulerstruly know to put it in their words uvrote precisely ozt “Thisistruly
Christ”? But we know where this man comes from —when Christ comes no-one will
know where He comes from. They think they can pinpoint by simple sight his
geographical origins oiéa/s16sm whereas they ought not to even to be able to

per ceive his beginnings yiyvooko.

[51] So whileteaching in the temple Jesus cried out and said ‘ And you know me from
sight, and whence | come similarly (a repetition of their thinking — so incisive isthe
omniscience of Christ)...and | have not come from myself — but He that is genuine has
sent me —whom you do not know by sight. But I know Him by sight precisely
o1t because “| am” from His side wapa (issuing from— not alongside — that is the
theological effect of mapa with the genitive) and He sent me. Jesus was stating that
He was more than mere man for He knew the Father —the Almighty by sight.

[52] So they sought to press Him in argument — to repress him maybe — to seize Him,
but no-one laid a hand on Him for the precise reason that His hour had not yet come.
But many from the crowd believed and they were saying “Will Christ when He
comes do any more signs than these which this man has done?*
The Pharisees heard the crowd muttering concerning Him and they and the high-
priests sent the soldiers to seize Him.

[53] So Jesus said to them, ‘still alittle time and | am with you and | go up (in union)
to the one who sent me.’” The use of (zpog with the accusative) speaks of motion to
where He came from — speaking of His proceeding from the Father. Y ou will seek
me and not find and where “1 am” you cannot come. Jesus terminology gives
credence to our concept of union of Father Son and Spirit in the Holy Trinity.

[54] So the Jews were saying to themselves —*Where is he ready to march that we
will not find him? Surely not to the Greek diaspora to teach the Greeks — and “who”
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isthis epic word or principle which He speaks gize * Y ou will seek and not find — and
where“l am” you cannot come’ Christ used an epic phrase which at
once declared and disguised His deity. It cast Him in the style of Greek
anthropomorphic gods they thought. A further “epic” was delivered at the day when
water from Siloam was poured at the altar. “If any thirst let him come to me — out of
his belly shall flow rivers of life-giving waters. This was of the Spirit — not yet given
for Jesus was not yet glorified. Hereis a new dynamism in speech linked with the
special nature of Christ’s speech —it centres on a great battle for the soul —epic
far beyond the Greek wars! Cf. “My hour!”

[55] So many hearing said “it is clearly the prophet” (Deut 18.15); others said ‘Thisis
the Christ’. Each spoke gAeyov “precisely”. Others said —‘ Surely the Christ is not to
come from Galilee — does not scripture say exactly “of seed of David, from
Bethlehem — David’ s country village.

[56] So there was a schism in the crowd — some were willing to capture Him — but
none laid hands on Him.

[57] So the soldiers went (back) to the Pharisees & high-priest. These said ‘Why have
you not led Him captive? The soldiers said “Never did man speak thus as
this man®® (asure hint of deity). The one-to-one nature of it moved them —the
“absolute self-confident mission in it” AaAe®

[58] So they replied ‘ Surely you are not also deceived —who is there among |leaders or
Pharisees who has believed?’ (John 3 &19) “This crowd obliviousto the law are
calling down a curse on themselves’ gheyov i.e. blaspheming. Nicodemus (who came
by night) said accurately — ‘ our law does not condemn unlessit listen alongside him
first and know intimately what He is doing.’ (Deut1.6-7) They replied ‘ Y ou are surely
not from Galilee also? This was a slight on Nicodemus. Search and see ‘ no prophet
has arisen from Galilee' (cf. Nahum)

So “every man went to his house’; the debate was joined but ended in stalemate —
owing not alittle to Nicodemus intervention.

CHAPTER 8
This chapter opens with the pericope (the “ glance around” of theLord in the
incident of the woman taken in adultery. It devel ops the theme of the personal
witness of Christ to His deity and distinguishes men between sons of Abraham and
sons of the devil. Finally Jesus declares Heis eternal in being. There are 16 very
important inferences here further demonstrating that Christ is God

[59] (v5) “So what do you say” asked the scribes and Pharisees re — the woman
‘watched or found guilty or caught in the act of adultery’ It was early, she was
unceremoniously pitched into the teacher’s company amid a circle that were ready to
stone her. The active of povyevw isused for the man — the passive for the woman.
The law was cited — Leviticus 20.10, Deut17.7, 22.22. Thereligious party wanted a
verbal ruling. Ultimately hereis one infinitely greater than Moses.

The Greek text says *Jesus wrote into the earth®. Hewould have been in the
court of the people. The text may be rendered (1) “He pretended not to hear” or (2)
“Do not make allegations’ (judge) or (3) “Do not lay claim to another’s property
(steal)”. The verb rpoormoiew may either be awritten asa command of Christ or asa
pretending reaction. It would pin their “big” sin of devouring widow’ s houses upon
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the Pharisees. Unsatisfied, the men queried still — He said “He that is above sin let
him cast thefirst stone” and again knelt and wrote into the ground. But having heard
and examined themselves under conscience they went out one by one beginning from
the elders to the last or worst ones. The result — the sinless one was | eft alone and He
would not condemn her. The Lord’ s double question was answered categoricaly “No
one Lord!” She got off on two counts — the technicality of one witness — Jesus and the
grace of God. She called Him “Lord” and He responded with acommand to aglad
heart “Go and sin no more”. The word mopsvov demands renewed faithfulness to the
husband she had and a break with asinful lifestyle.

[60] (v12) So Jesustaught (eAaAnoein a warm affectionate manner ) them again
Theword “again” zaAiv broadly shows that resuming teaching the Lord said *°Il
am the Light of the world*°. Then He spoke of the ‘follower’ akoAovBav
— one accepting the discipline of the army or the teaching of the master. The woman
was an admirable example of the power and joy and life that His light brought.

[61](v13) So the Pharisees said ‘Y ou withess concerning yourself-your witnessis
untrue’ ‘ To the contrary — specifically because | know where | have come from and
where | go in union — with neither are you conversant. Y ou judge according to the
flesh — I am making no incriminating judgment at all — but when | do judgeit istrue
for the specific reason that **1 am — not alone* but 1 and the Father
who sent me. And in your law it is written that the witness of two men istrue
(Deut.17.6/19.15) “I am — the witness concerning myself and my Father who sent me
witnesses concerning me”. Here the Lord balances two men against the Godhead. The
“Your law” reference shows Christ subjects not to law but to the Father.

[62](v19) So they said to Him “Where is your Father?’” The Lord responded ‘Y ou
neither know me nor my Father’ indicating knowing Him was the way to knowing
God. This speech was at the trumpets by the treasury. Some lessons can be learned
here.

1. Heistheroyal gift that speaking aloud to us.

2. He stands ready to be offered.

3. Inthe great battle hour (cf Chapter 7 Inference No.8 the treasury of God would be
enriched with the souls of men.

[63](v21) So “again” athird time Jesus spoke. The three divine epic sire statements
are;

(a) v7 Hethat isabove sin let him first cast a stone at her

(b) v14 | also witness of myself and my witnessis true — precisely because | know
where | have voluntarily come from.

(c) v21 1 go up —you seek me and die in your sin circle, where | go you cannot come

[64](v22) So the Jews said ‘surely He will not commit suicide, precisely saying,
‘where | go you can’'t come' ?

He spoke againin divine epic’ you are from below | am from above — you are of this
world, | am from outside this world

[65](v24) So precisely ‘You will diein your sins—if you do not precisely believe that
“l am” you will so di€’

[66](v25) So they said ‘who are you?' In divine epic ‘ Thefirst thing that | said to you.
Many things | have to speak in teaching and in judgment — but He who sent meis
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open & | listen alongside Him — and say these things in the world. They did not
precisely know that the Father spoke to them’.

[67](v28) So Jesus said, ‘when you have lifted up the Son of man — exactly at that
point you will know “I am” —and that | do nothing of myself — but as taught of my
Father. He iswith me — He will not leave me alone, precisely because | always do His
pleasure. As He spoke thus many believed in to Him.

[68](v31) So Jesus spoke to Jews who believed in Him — if you remain in my circle of
teaching, you will openly be my disciples, know the truth and it will make you free.
They replied “We are Abram’s seed-never enslaved.” How exactly do you say “We
will become free” ? Jesus said, ‘ everyone who sinsis servant of sin—a servant does
not stay in the house for ever, the son remains eternally.” Jesus claims eternal life by
nature.

[69](v36) So If the Son makes you free (cf. ceremonial binding of servant’s ear by
awl to door). | know precisely that you are Abram’ s seed, you seek my life, and my
word has no ground in you —what 1 have seen alongside the Father 1
speak

Our Lord claims pre-existence.

[70](v38) So you aso do what you see alongside your father. Their reply ‘Abram is
our Father’. Jesus’ response “Were you his children you would be energised to do his
works. Now you would kill me, a man who teaches you truth received
alongside Cod. Abraham did not ‘inspire’ this. Y ou do the works of your father.”

[71](v41) So they say to Him *Y ou were born of fornication, we have God as Father.
Jesusin divine epic said, ‘ If so you would love me. | came out from God and have
arrived here (often the verb indicates ‘battle’) | have not come from myself, but that
one (God) exervog sent me. Why do you not know my animated conversation,
precisely because you are unable to understand being of your father the devil and
willing to do hislusts or longings? He was a murderer from the beginning and did not
stand in the truth circle, precisely because opennessis not in him. When he spoke the
lie animatedly (in the garden) he animated his own ambitions, precisely because heis
pseudo and father of thelie. | speak precise truth, you don’t believe. Who convicts me
of sin? If | speak truth, why don’t you believe? He that is of God hears. Precisely
because you are not of God you don’t hear and obey.

[72](v48) So the Jews reply, ‘Did we not say handsomely and precisely ‘You are a
Samaritan with ademon? Jesus replied ‘1 have not ademon, but I honour my Father
and you dishonour me. | seek not my own honour. He who seeks that is judge. Verily
if anyone keeps my word he shall not see death into eternity (i.e. dissolution of soul &
body). Christ as Cod has the “keys* of death.

[73](v52) So the Jews said. Now we know you have a demon. Abram and the
prophets are dead and you say,’ If anyone keep my word he will not taste of death into
eternity. Are you greater? Who do you inspire yourself to be? If | glorify myself it's
nothing. My Father does — precisely the one you say is God and you don’t know Him.
| know Him and if | wereto say ‘| don’t know Him’ | would be like you, pseudo. But
| do and | guard Hisword. Abraham., your father., rejoices to see my
day and saw it and was glad. A further assertion of pre-existence
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[74](v57) So the Jews said " Y ou are not 50 —have you seen Abram. Jesus' divine epic
reply ‘Before Abraham was 1 am®.

[75](v59) So they took stonesto cast at Him. But Jesus was hidden (passive
expvfn) and left the temple, passing among them, going His way with the notion of
secrecy(rapaym as one going off stage) Divine powers are assumed in this escape —
in a chapter whose dedication might be “His epic hour of battle looms’.

CHAPTER 9
This chapter carries us deeper into the heart of God with 13 further inferences
leading usto a fuller understanding of the life of God in Christ. Sowe aretoriseto
deeper reverence, richer devotion and higher endeavour for our beloved Lord. Here
isan epic struggle marked by the speech verb sirev running to 6 approachesto the
blind man and a final approach to Jesus

[76](v1) So he went away willingly and washed and came back with equal
willingness — seeing everything by the way. It was a much faster journey — much
brighter — much friendlier too. He is of course the man blind from birth. The
theological issue posed by the discipleswas *Is he blind through sin —hisown or his
parents? Jesus answered ‘rather that the energies of God might be made plain in him’
Christ was continuing to “ go Hisway” rapay® — this with something of a private or
mysterious agenda which in itself enhances His deity. C.f. “God movesin a
mysterious way His wondersto perform”. The Lord further explained that His
ministry was light avery bright day ‘1 AM the light of the world’ — He said. With this
divine epic word he spat on the ground made clay and gave a further divine epic
command “Go wash in the pool Siloam”. The elements of healing-

earth yauoi (humility) plus breathe of God (i.e. Christ come to earth)zvevua -
rrooua and His anointing exiypioe and faith in “ One sent” Zidlwau (hlc)
Thisisworthy of comparison with the episode of Naaman’s cleansing.

Approach 1 [77](v7) So his parents and those who saw that he was exactly the man
formerly blind said, ‘Is this not the one who lay and begged? Otherssaid ‘Heis
precisely the man’ others however used the words ‘Heislike him’, he said
precisely,’| am the man’

Approach 2 [78] (v8) So they said to him ‘How were your eyes opened’. That (well-
known) man replied “A man called Jesus made clay and anointed my eyes and His
epic words were ‘ Go up (with someone) vraym to Siloam and wash. | went and as |
washed | could see again.’

[79] (v9) So they said, ‘whereisthat well-known person? Hesaid, ‘1 don't know’.
They are leading him to the Pharisees because is was the Sabbath on which day Jesus
made the clay and opened his eyes. ‘Works of mercy’ declare His deity

Approach 3[80] (v15) So again they ask the man how he began to see. His epic
words were ‘He placed the clay paste on my eyes and | washed once and | see.” First
he referred to laying on an ointment (i.e.) consistency — now to the placing of clay or
its depth.

25



[81](v16)So certain Pharisees said, ‘ This man is not going along with God precisely
because He does not keep Sabbath. Others said, *How could a sinner do these rallying
signs? There was aschism in their circle. The way out was to start athird time and
ask the blind man that was ‘What do you say concerning Him that opened your eyes?
‘Heisaprophet’ said he.

Approach 4..[82](v18) So The Jews did not believe it accurate that the man was
previously blind until his parents spoke and they asked ‘ Is this your son whom you
say was born blind?

[83](v19) So ‘how does he now see (apTt -asif it were momentary)? The parents
answer is epic. ‘We know absolutely accurate-he is our son, we know absolutely that
he was born blind. How he now sees we don’t know-or who opened his eyes we don’t
know. Heisfull-grown. Ask him. He will speak intimately about himself. These
things the parents spoke in the epic because they feared the Jews-for the Jews had
agreed that any Christ confessor was to be put out of synagogue. For this exact reason
his parents said “He is of age! Ask him!”

Approach No5. [84](v24)So they called the man who was blind a second time and
spoke epicaly, ‘Give glory to God, we know precisely that thisman isasinner. This
isacommand —and it has to do with their denial of Christ.

[85] (v25) So that well-known man added epically, ‘Whether Heisasinner | don’t
know from sight. One thing | know precisely — | was blind at this moment | can see.
They said to him again, ‘what did he do to you? ‘How did He open your eyes? He
said, ‘| have told you epically already — did you not hear?” Why do you want to hear
itagain? ‘Am| totakeit un you wish to become His disciples? The un injectsthe
man’ s suspicion of their sincerity in pursuing the matter.

[86](v28) So they rebuked or abused him and said, ‘Y ou are adisciple of that man, we
are Moses' disciples.

1. We know precisely that God has spoken in Moses.

2. But we don’t know from where thisman is!

The man’s epic reply was “In this circle is something | wonder at, that you do not
know precisely where He comes from and yet He opened my eyes.

But we do know that God does not hear sinners — but if one lives reverently asto God
and does His will, he hears this person. In this age (of Moses) it has been absolutely
unknown that any opened the eyes of one born blind. If this person were not
calong with GCod® He would be able to do nothing. They answered him,
‘“We know you were wholly born in sin, and do you teach us', and they threw him out.

Approach No6 [87] (v41) So your sin remains. Jesus heard he was expelled and
traced him and made a further epic statement ‘ Do you believe into the Son of God.
That man replied and said, ‘Who is he, lord, that | may put my trust into Him? Jesus
continued in epic ‘Y ou have seen Him and He who speaks with you with the intimacy
of afriend or mother is that (well-known) one. He spoke with illumination °I
believe, 1L ord® and worshipped Him. Jesus continued in epic ‘for
judgment am | come into this world that those who don’t see may see and that those
who see may become blind.
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Approach No7 And the Pharisees who continued with him heard these things — and
they said epically ‘We are not blind’. He said in the epic of battle ‘If you were blind
you would have no sin; but now that you say ‘We see’ your sin remains.

CHAPTER 10
This chapter presents 5 further cumulative evidences that highlight the divine
dignity of Christ. The chapter itself opensto usthe mighty pastoral heart of our
Lord. There are those who would “ climb” into the fold to rob. The claim of Christis
substantiated by voluntary entrance to the soul; the heralding of the forerunner;
intimacy with each sheep and the faith that follows Him out of the legal fold.

[88](v.7) So Jesus said again to them “1 am the door of the sheep”. This great chapter
is often called the “par able rapoyuia of the good shepherd”. The rapoyuiaisa
‘byword’ or better ‘aword spoken in aswoop or rush in one’ sdirection’. Theideais
that there is an immediate awareness of the approach of Christ though it is comparable
to that of alion. The sheep realise at once His power — like that of an eagle or

lion — and yet have all faith in Him. Nor is this without significance — because the
swift appeal of the Holy Spirit to the soul and the sudden rapture trump of God are if
anything rousing experiences strange and scary for all but believers. Other voluntary
approaches to the soul went unheard by the sheep. The approach of the thief of the
soul to rob kill destroy — that of Christ isto save such as follow willingly (
eioelsvoetai—eEedevoeton carries the idea of entering the church and leaving the
synagogue). In Him we find spiritual pasture that the law cannot afford.

Two “Good Shepherd” statements follow:

(A) *°1 am** the good shepherd — the good shepherd places his life over the sheep.
Abel in Genesis 4 personified the chief characteristic — dying for being a shepherd;
Jacob in Genesis33 personified the second — caring for the lambs, Joseph too cared by
seeking the welfare of his brothers and feeding them, Moses used to the backside of
the desert shepherded by leading Israel and David’ s shepherd instincts were in his
defence of the sheep. The traditional position of the shepherd isin the place of the
door fold. The hirelings —indicative of the timeserving religious |eaders — were
ineffective against Satan here presented as the wolf.* The test of a shepherd is*“care
for the sheep” *1 Avmov the largest beast in Israel at the time.

(B) **1 am**° the good shepherd* and know ‘mine’ and am known by mine as the
Father knows me and | know the Father. This relationship which showed up in the
“Father heart of God and the love-mission of Christ” shows up equally in the
“substitutionary death of the Lord and the martyr deaths and reasonable service of
saints’. The expansive love of Jesus s reflected in “other sheep”. Their unity in the
fold of faith is constitutive of the early church. At the heart o thisisthe “placing of
the soul of Christ as avoluntary offering for the sheep. The divine arrangement
includes authority to take that life again in resurrection. The resurrection (oo with
the genitiveis used of “ a doctor’ s prescription” ) is the essential prescription for the
life of the church.

*2 Kalog beauty was linked by the ancients in Greece with “ the restorative factor” .
The gods put beauty on at will. It was“ ambrosial” like an unguent. In the life of
Christ it was always present — evidenced by his restoration of beauty and wholeness
to humanity and shown supremely in his resurrection.
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[89](v.19) So there was a second “schism”. Thefirst 7.43 was as to where Christ
should be born. This one was to do with “words” or Christ’s self-conception. Some
said He was demonised and had a maniac notion of hisimportance. Others said that
the flow and precision of words Christ used showed no demon-possession and His
miracle was beyond demonic power. The Feast of Dedication took place in Jerusalem
and Jesus taught in the temple “ stoa’ or “colonnade” of Solomon. The implication is
that Christ spoke with absolute sincerity. The time was “that of renewal being near”
and this was reflected in the season. Spring was just round the corner. The church was
in the wings. His substitutionary death was soon to become aredlity.

[90] (v24) So the Jews encircled Him and said,” How long until you take your life? If
you are the Christ tell us openly. Hereplied ‘| spoke epic and clear-you did not
believe. The worksin my Father’s name witness of me but you don’t believe.

He spelled out the “why”. Y ou are not my sheep. “My sheep hear and follow and |
give them eterna life, no-one plucks them from my hand. My Father who gave them
me is greater than all, no-one is able to take them from His hand “I and the
Father are one* Thisisadistinctive statement of deity.

[91](v31) So Jews were carrying stones about with them (as we would suitcases) that
they might stone Him.

Jesus said, ‘Many beautiful works | have shown you from my Father; on account of
which are you stoning me? The Lord took the intent to be equal to the act, asin. Here
also isthe perception of God. ‘For non€’ they said, ‘but for blasphemy because
being man you are self-made God. Jesus referred to Psalm 82.6 urging that
the word of God introduces mankind to the divine nature c.f. 2Peter 1.4. Scripture
cannot be loosed - like a naked woman — a prey; like ahorse — unbridled and wild;
like amarket — selling at one price here and another there; like acity — in ruins.

Y ou dare to call the sanctified Son precisely “a blasphemer” precisely because | say
epicaly *1 am Son of God”.

‘If I don’t do the works don’t believe. If | do, believe the works — in order that you
may know the Father isin my circleand | in His!’

[92](v39) So again they squeeze tightly around him. And he went out of their hand.
He went across Jordan to where John first baptised. He remained there — many came
to Him. That was the place where His wonderful ministry began — where the truth
concerning the Father was miraculously demonstrated to and the Spirit united with
Him in the work. And they said precisely “John did no sign” “Everything that John
said about this man istrue’. There many believed into Him (As Messiah).

Before me...surpassing me...giver of grace...giver of one blessing after

another ...personification of grace & truth...the only-begotten... exegete of the
Father.

CHAPTER 11
This chapter continues the cumulative evidences for the Son of God beginning in John
2.22 on the occasion of the visit to the temple at the inception of Jesus ministry. Of
over 190 ovv occurrences in the book (which | believe supply the detailed evidence
of Jesus as Lord and sovereign during the 3 years with disciples). There are 18 of the
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evidencesin this chapter. They are footprints to follow. This chapter might well bear
the title “the quest for those walking in the dark” cf. v9

INTRODUCTION

Lazarus of Bethany is known in extra-biblical records asasoldier. He is spoken of
here as without strength ac6evog. Another meaning is*God ismy helper” whichis
the name Eleazar.

[93] v.3 Thefootprints—- UNDERSTANDING THE FUTURE marksout Christ
3

We are carried by the text from winter in Jerusalem to the warmth of the Jericho area
where Jesus was baptised. He had spoken of His*“ oneness’ dka with the Father. An
attempt to arrest Him failed and he went back to the starting point-the baptismal place
near Jericho. There Jesus was when the message came down the Jerusalem Jericho
road to recall the Him to Bethany. Miracles had abounded in His ministry. Now the
lord was needed by the Bethany sisters — their brother had died. They knew the
whereabouts of Jesus and sent this message “Come and see the one you love—heis
not able to soldier on!”

[94] v.6 THE POWER TO AWAKE THE SLEEPER marksout Christ
Lazaruswas dead — “present with the Lord” who isin thisinstance on earth! So this
may not follow the Abraham’s bosom pattern! It was not fear or ceremonial Sabbath
law nor snow — for the message got through that kept Jesus away. The delay was for
the good of the disciples-essential to prepare them for the cross and open their minds
to resurrection in the imminent sense. The two day delay pushed the visit (v39) to the
4" day after death. Lazarus probably died before sunset. The messenger would not
travel aong the Jerusalem Jericho road that night. This meant a second day €l apsed.
Jesus abode 2 days-that meant He set off before sunset on the second of these. Jewish
custom that the soul left the body after 3 days meant that no-one could speak here of
resuscitation. Jesus knew when Lazarus died! V11

[95] v.12 THE CONCERN FOR SOULSIN CONFLICT setsChrist apart

The prayers of Lazarus were ended. His last thoughtsin this life were past. The
disciples thought he had begun to recover himself (middle of the verb). However, only
Christ can deal with death. We need to be very sensitive here and issue the “aarm to
the unconverted”

[96] v.14 THE JOY OF RESURRECTION setsChrist apart

“1 rgjoice that for your sakes | was not there”. To us this seems a misplaced joy. We
might think — how sad to miss the funeral of afriend but Jesus was God the Son and
he was not going to afuneral but to speak a great capstone miracle into reality —the
resurrection (or rather re-vivification —for Lazarus was not yet to enjoy his eternal
body) of Lazarus.

[97] v.16 THE KNOWLEDGE OF CYNICAL THOMAS setsChrist apart
Thomas could only fear death - nor see beyond it to resurrection. Peter James & John
had witnessed Jesus raise the dead-not Thomas nor others

[98] v.17 THE DISCOVERY WITHIN OMNISCIENCE that sets Christ apart —

ELVPOV

The Lord discovered that Lazarus was four days in the tomb. Jesus discovery was not
about the body — many travellers could have known that — rather the Spirit and soul of
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the man himself was waiting on Jesus. The Jews from nearby Jerusalem came to
comfort with myths and story-telling and “ considering alongside”. John knew the
Lord could keep the soul outside the body and for His glory bring it back there —to
unlimited days — even changing the body to suit the re-entry of the soul. Christ was
present in some special sense with Lazarus — before any reference to hisvisit to the
Bethany home.

[99] v.20 THE AWARENESS OF NEED sets Christ apart

Martha went willingly as a hostess to meet Jesus. While was extending to the Lord the
splendid hospitality for which the environs of the city were noted she also desperately
wanted to talk privately to Jesus. Thereis afullness of purpose that marks out deity in
the silence of God in Christ when Martha said “1f you had been here”. How exactly
the humiliation of Christ impinged on omnipresence isamoot
point — but Christ had special awareness as the episode of the woman with the issue of
blood shows. However we learn here too that God owes no explanation but “love for
us’ (Vo).

[100] v.21 THE UNFAILING OPENNESS sets Christ apart

In circumstances where Martha knew only afraction of the Lord’s commitment she
made her comments a prayer. Thisis always acceptable to the Lord — so in trouble we
should “cry” unto him not blame him! Therefore Marthasaid “| know what you ask
the Father even now he will give you!” — That isto say “1 have known of proved this-
and in cipher language her prayer was on the altar —“Lord restore himto us’. Thisin
turn lead to the great statement | am the resurrection” — for this power is actually
vested in Christ — Revelation 1. This “openness’ of Christ encouraged what must be
Martha sfirst “confession of faith” (v27) “ | have believed”. Martha believed in the
last day programme of Daniel 12.2 to the extent of accepting *“*You are the
Christ who is coming or returning to the world in the latter day*
Marthaleft when she spoke thus — (the word girov from ezw suggestsa “ step by
step agreement or successto grasp” ) When she called Mary she did what naturally
she might first have done had she not desired privacy to explain one believes
something both sisters had fully considered & reasoned out well.. Mary had been
sitting — kaBiornut — used of “ preparing the body for medicine” or “organising” or
“becoming calm & composed.”

[101] v.31 (9) THE SUDDEN OVERWHELMING OBEDIENCE that glorifies
Christ

Whatever — privacy broke down at this point — ther efor e the Jews with her who wept
with her saw her leave quickly and followed her sister out of town.

Mary was approached secretly by Martha. She was told that Jesus was waiting-ever
the teacher — wanting to counsel and share quietly. The teacher “ishere’ or “isfull of
life” maproTnuai. Isthere athought that Jesus was unwell or that something had
disappointed him?

Her earlier seat kaBi{ouar was one where she was suppliant and resting and
encamped. Suddenly she flies. Othersthink — it is thought of Lazarus that has
preoccupied her. But she isfleeing from myth to divine reality. The law holds cold
comfort in death!

30



[102] v.32 MARY'SATTITUDE IN THE BIG ISSUE glorifies Christ

Mary looked Christ fully in the face — she must have seen what she always expected —
Hislook never disappoints. Shefell at hisfeet with her great wish and prayer. It was
not aquery — just a prayer that seemed too late! But let’s see?

[103] v.33 THE COMPASSION OF JESUS set him apart as God

Here was real weeping and it was real sympathy too-so these Jews were really sad-
this was not the tear bottle stuff. There was aresultant “groaning in himself”. i.e. in
the areaof “ indignation with reference to others that accompanies burden and
mighty power” on the Lord s part - because He was acting for those walking in
darkness who remained his critics — a penultimate Herculean effort for soulsin
Jerusalem — over whom He had earlier wept and a powerful aspect of a deeply
“stirred” heart. Jesus “wept — John 11.35.

[104] v.36 THE FRIENDSHIP sets Christ apart

“Look how heloved’. The face of Jesus was transformed in genuine sorrow. Could
not “thisone” (for they dare not name him) - the one who opened the eyes of one
born blind have done or “created” something. “Was he not able” is the statement!
Paul made a statement that one would even die for afriend. The sequel shows how
very far Christ’s friendship goes- His ¢idog reaches to eternity

[105] v.38 THE BURDEN-BEARING sets Christ apart

This time the word for “groaning under with might” has reference to Christ’sinternal
struggle —with the joy of bringing Lazarus with him in triumph and recalling him to
earth to die again — and the need of souls here below. He asks to be taken to the tomb.
“Lord he stinks” says Martha so practically - “it isfour days since’

[106] v.41 THE VOW OF CHRI ST —His death sets Christ apart

Jesus reminded Martha that she would have an explanation of the glory of God- ina
sense “see” it through one come back from the dead. Jesus was taking his intimates
that far —that is the rational e of the “Peter James & John” episodes. Then the great
statement *“1 vow myself to You because You have heard me - but for
the crowd that stand around | have spoken (historically).” Then “Lazarus come
forth” and then “Loose him and let him go” and behind it all that marvellous
relationship of heaven — Father & Son — and the great vow in the good of which the
keys could be previously used - since Christ would die the death for sinful man — see
the stone roll away see the man come out-unbound and walk with his sister homeward
—what liberty!

[107] v.45 THE FAITH OF MANY acfevog the travail that marks out Christ
“Many believed into him” — that movement began that climaxed at Pentecost. The
miracle is based on compassion, related to the joint commitment of Father and Son
and demonstrative of “life-giving” that belongs with Resurrection.

Act 1 Compassion

Act 2 The vow

Act 3 Theresurrection

[108] v.47 THE VICARIOUS ATONEMENT marks out the Christ
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Caiaphas considered it politic that Jesus should did rather than through his popular
lead aface-up with the Romans would end what national integrity they then had. The
Sanhedrin asked the Question “What shall we do?’ to which the only answer was
Caiaphas’ consideration and that was followed. The Sanhedrin made Jesus the
scapegoat. John became apprised of Caigphas prophecy but setsit in the wider
context of uniting the scattered children of God.

[109] v.53 THE SANHEDRIN LEADS against the Glory of Christ
Maybe even on the day of this great miracle the resolution was to the effect “they
would kill Him (Jesus)” They scattered — Jesus united the people of God.

[110] v.54 THE WAY CHRIST PASSED THE TIME marks Him out

Jesus did not court danger. He went to atown called “double fruit” and there * spent
time Starp1feo with or maintained discussion with his disciples” Usetimewell! The
Father’ swill (expressed in Daniel 9.24-cf Sir Robert Anderson’s analysis —leading to
the triumphal entry) was the centre of Christ’s vow v41.

[111] v.56 They sought Jesus therefore and chatted together as they stood in the
temple. “So do you think He will cometo the feast?’ The Pharisees and chief priests
had commanded if He were seen He should be reported that they might capture Him.

CHAPTER 12
This chapter continues the cumulative evidences for God the Son. They are
footprintsto follow. This chapter contains magnificent signs of Christ’s deity-
surrounding the incidents of His anointing, His triumphal entry and Histhird
heavenly attestation & the explanation of how the mind of God reflectsin the
declarations of the Father and the chats of the Saviour. Each of the 13
“inferences from Jesus person speech or work” is numbered according to John’s
useof ‘ouv'. Theseriesin thisgospel provides what we would call *a mountain of
evidence”.

[112] v1 So 6 days before Passover Jesus came to Bethany — where Lazarus was who
had been dead —whom He raised from death. Thiswas a Sunday. Christ not only
raises us from death but He comes to uplift and encourage — on this Sunday He came
to Bethany as on every Sunday the cross and the atonement are in plain view. In 1962
726 people lived in Bethany — which was still avillage during our own7 998 visit

[113] v2 So they made Him asupper deinvov and Martha served in the lovely
Bethany interior. Lazarus (The help of God) was one of those who “ sat alongside”

Him (the verb avakeiuai has the meaning “ dedicated” —and there was none more so
than Lazarus) at supper — showing hislove by his closeness. In parallel with “last
supper” John may well have been third party on the triclinium so he had a grandstand
view. Martha showed her love by her “kindness’ Siaxoveia. Thisis Romans 12 in
action.

[114] v3 So Mary emphasised the welcome by taking alitre of myrrh (treeresin-
ladanum) of nard (stachys jutamansi — more fragrant than valerian and used for
perfume in India) of genuine sort of great value. With this she anointed Jesus' feet and
pressed on them with her hair. Thus she too was anointed — and carried that fragrance
into service. The house was full of afragrance which had been sealed since it came
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possibly from India. Jesusis not anointed by God and anointed by this devoted
believer as God and Christ!

[115] v4 So one of His disciples, Judas son of Simon of Iscariot, who was ready to
betray Him said * Why was this myrrh not sold for 300 pence and given the grovelling
poor? He spoke not because it mattered to him about the poor but precisely as a thief
holding the bag where different coins were separately stored. He placed coins — Christ
placed lives in the right place. Jesus authenticity is reflected evenin his care and use
of the man who lifted up his heel against him (Psalm 41.9).

[116] v7 So Jesus said “Leave off — towards the day of my entombment she has
guarded this. The poor you have always with you — Me you do not always have. Jesus
had taught Mary about His atoning death and His resurrection and she
had believed and decided to anoint Him on this occasion.

[117] v9 So the whole crowd of the Jews knew that He was there, and they did not
come only on Jesus' account but to see Lazarus who had been raised. The high-priests
determined that Lazarus should be killed distinctly because many Jews were uniting
with Jesus (vrayw —to walk & work together as oxen) and believing more
deeply in Him. On the Saturday a great crowd came to the feast — precisely
because they heard “ Jesus is coming to Jerusalem”. They took palm leaves & went to
meet Him and cried ‘Hosanna, blessed is He who comes in the name of the Lord, the
King of Israel’ But Jesusfinding alittle donkey sat on it asit iswritten, ‘Fear not
daughter of Zion, behold your king coming to you seated on a colt —foal of an

ass' (Zechariah9.9) His disciples did not know these things at first — but when He was
glorified they remembered these things were written on Him and they did these things
for Him. The fact that pre-written history was being worked out in detail so naturally
was demonstration of deity.

[118] v17 So the same crowd that continued with Him that had witnessing when he
called Lazarus from the tomb and raised him from the dead. Because of this the crowd
met him specifically because it heard He had done this sign. This was enthusiasm. We
have the “Jerusalem” crowd of Jews; the “new” festival crowd; the “former
witnessing” crowd and the “curious’ local crowd. Thus there are four elementsin the
crowd-the sinister, the novice, the disciple and the curious. John is stirred by the
change in many who had seen the miracle and were continuing “to be with” Jesus
(v verse 17).

[119] v19 So the Pharisees said among themselves “Look at the spectacle —we have
not ‘swept theboard’” [ogedos—*heap of sweepings or ‘profit’ left] See theworld
has gone after Him. The resurrection of Lazarus had captured the public imagination.
The Pharisees were left as “ spectator s’ (Bsmpeaw — 1 ook on” )

[120] v21 So these (i.e. certain Greeks which came up to worship at the feast) cameto
Philip who was from Bethsaidain Galilee and clearly as his Greek name suggests he
could converse readily with the Greeks. The word used for their crossing to Jerusalem
was the Anabasis — which reminds of Xengphon’s famous war stories of 401BC. The
Greeks said ‘ Sir, we wish to see Jesus (The Greek verbs OeAwm and si1dsw indicate
desire and purpose combined and a wish to “ speak with” to become acquaint with”™).
Philip tells Andrew and “turning back” they tell Jesus. This may suggest Philip rode
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ahead or at least acted as aherald and Andrew also —they go back to Jesus. Jesus
reply was memorable. “ The hour for the Son of Man to be glorified is come. Verily,
verily, except a corn of wheat fall in the ground and dieit abidesalone—but if it die
it bears much fruit. Hewho loves hislife shall loseit. Hewho hates hislifein this
lifeguardsit to eternal life. If anyone desire to serve me let him follow me —and
where | am there will my deacon be. And if anyone will serve me my Father will
honour him. Now my soul istroubled — What epic declaration shall I make?
Father, save me from this hour. But for thisreason | cameto thishour (i.e. to
harvest the perishing souls of men) Father Glorify your name!” Never wasthere a
statement from which one would infer more obviously the deity of Christ.

[121] v28 So there came avoice from heaven, ‘| have glorified it and will glorify it
again’ Itisof interest that in v22 Philip and Andrew wish to do justice to the Greek
approach and here the Father acts with similar promptitude in response to the request
of Hisbeloved Son. Thisisencouraging for praying people — it shows the Father’s
care. We may now say that at the beginning in the middle and towards the end of the
Lord’s ministry the Father could express His delight in the Son. Thisis both deity in
communion and testimony to perfection.

[122] v.29 So the crowd that stood there and listened said that “ There had been
thunder” Thisis especially apposite since the €Greeks believed the
“thunderbolt” was the weapon of Zeus forged by the Cyclops. Some
hear “divine thunder”; some “angelic voice’ and John reports the very words of the
Father. The Lord explained to the crowd that the Father was revealing the “ crisis of
the world”, the casting out of its prince, harvest and victory everywhere with the
uplifting of the Son of man. The crowd quoted their view that “ Christ abides forever”
implying Jesus errs about the cross and his view on “the Son of man”. (see Dan7.14
with Exodus 15.2& 11 — ‘the Lord isa man of war’...’ The Lord shall live forever) This
sign onuaiov (battle-standard) is that of Christ our captain and at its heart is“the
Cross’.

[123] So Jesusreferred to the little time left of Daniel’s 483 year s (Dan9.24).
Reference to His peripatetic ministry constitutes a call to discipleship-aplaintive cal
at that. As He left He was hidden (kpvBa—to ‘hide’ or ‘bury’). Jesus miraclesto
date demonstrate (1) new joy (water turned into wine), (2) new standing (impotent
man walks), (3) new power (sea-walking), (4) new light (blind man) and (5) new life
(Lazarus). Isaiah’s prophecy was fulfilled in their unbelief. “Lord who believed what
we heard & to whom has the arm of God been suddenly revealed (Isaiah 9:12, 17 &
Isaiah53.1 —the “ arm” of Christ raised on the crossis a battle sign [ir?) The
unscrambling of the enigma of the “arm” leadsto “the revelation of the cross and its
high purpose in spiritual warfare” Jesus further explained that Isaiah’s view of chapter
6 was related to the salvation health of chapter 53. Leaders believed but did not
confess because they loved human glory even more than Gods. So Christ “cried out”
kpadw like awarning raven—in a heart-rending cal. It isacall beyond His humanity
to His deity. He shows that people “hold” his intimate appeals and on these are
judged. They don’'t hold dear the RHEMA (action creating word) or PERSON OF
CHRIST - but the LOGOS “completereality” Aoyog of the truth as* intimate word”
(Aadia) i.e. composed by the Father and spoken by the Son. | know from having seen
that my Fathers command (concerning the cross and resurrection) is“life’.



[124] v.50 So what things | speak “intimately” as the Father has completed what He
saysto me so | am completing my appeal. The fact is Jesus had by this stage in the
historical outworking of Jesus ministry virtually done all the Father required.

CHAPTER 13
This chapter gives overwhelming evidence of Christ’sdeity in the Lord's
foreknowledge of His own destiny- that of Judas & that of Peter. We have 8
cumulative statements within the chapter. Theillustration of diaconeia featureis
unforgettable and the “ hour of victory” the Lord awaited is here fervently
anticipated
I ntroductory
Before the feast Jesus was well aware that His“hour” had come (this concept is not
only the Passover hour but the battle victory hour as when | srael escaped “ with an
high hand” — (cf notes on the“ coming of the Greeks”) to change suddenly from
this state of worldly government to the Father (uetafaiveo —emphatic of the speed
and difference and distances involved. The word is used of the movement of stars
and change of rulers) Oncefor all heloved hisown in theworld’scircle & Heloved
them to the end. Three actions are now simultaneously in tension; supper isgoing
on-the adversary has already entered Judas' heart to betray Jesus and most
important of all Jesusis definitively aware*® all thingsarein Hishands’ and that
“He came voluntarily from the Father and goes up in union(vzaye has a military
meaning — “to draw on an army” —so Hewill “ Lead captivity captive’) and as
clearly aware Hewasto go tothe Father He ‘rose set aside his garments—i.e.
sandals cloak robe and girdle. He was clad in loincloth and towel. Theriddle of this
compar ative nakedness is that He was foreshadowing Calvary absolutely. John
himself may have been washed prior to Peter. In thisincident the vital truth of
Calvary istaught.

[125] v.6 So He came to Simon Peter. That well-known man said, “Lord are you
going to wash my feet?” Jesus’ epic reply was “What | am doing you do not perceive
at thisvery moment (epri) but you will know after these things. Peter said quite
plainly “Y ou shall never into eternity wash my feet” Jesus responded “1f | wash you
not you have no part with me”’. Simon Peter said “Lord, not my feet only but my
hands and head” i.e. He felt his uncleanness — but saw himself as servant. Jesus
counted him repentant and faithful and so responded “He that is bathed needs but to
wash hisfeet, for the rest he is already clean. Here the cleansing act of Christ as deity
is shown indispensable.

[126] v.12 So when He had washed their feet he took again His garments, and laying
back on the dining couch He spoke epically or with the voice of one counted a hero.
“Do you know what | have done to you? You call me °the teacher® and
‘the Lord® and what you say is lovely, for 1 am* Hereisafirm but
gentle acknowledgement of deity.

[127] v.14 * S0 if 1 the Lord and the master wash your feet, you ought to wash the
feet of one another. | have given you an example—a“top line’ vroderyua what | did
for you, do for each other. Verily the servant is neither great than His Lord nor the
apostle than His Commissioner. If you know these things happy are you if you do
them. | do not say that of al of you —1 know whom | am choosing out” (exkAeyw is
used in the middle sense of the verb which intimates a “ present” choosing that allies
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precisely with the sense in which absolute power was Christ’s ). His glory willingly
set aside was at the approach of the Greeks and the Declaration of the Father then
issued fully activated. Thus the case of Judas comes here to resolution. It is best to
recognise that Judas while chosen for atask and named “apostle” became atraitor.
Sudy Luke 6.13 & 13.7 where the middle sense of the verb exAey&auevogisin use
(He chose for Himself) — so it isalso in Luke 6.13 but the commission ceased and was
neither renewed nor confirmed! There can be no doubt that the Lord knew and acted
in accord with the scripture from Psalm 41.9 and that in the Luke 6 setting and He
knew “what was in man” but chose “ from this moment” (a7 vI9)to made clear to
the other apostles the unfolding events — the truth of the one “who lifts his heel
against Him” thus confirming the *°1 am* truth of Christs.
omniscience. Thevita basisisthen given. “Hethat recelvestheonel send
receives me. He who receives me receives the one who sent me” Inthisthe
“repentance” under John the Baptist is essential — perhaps defective in Judas’ case.
Also the faith relationship with the Father is again defective. The Lord is plainly
pointing out two areas that run contrary to mission. Judas ran without tidings.

Jesus spoke epic, distressed in spirit & witnessed in epic words, ‘verily | speak plain —
one of you will betray me’

[128] v.22 * So the disciples were glancing at one another — being at aloss’ and
having nowhere to run — no way of knowing. Among themselves of whom He spoke —
but one of Jesus disciples had laid himself in Jesus' bosom” (koAmog the girdle or
pocket literally — suggesting shared intimacy), whom Jesus loved. Here is the
equivaent to Mary who sat at His feet among the men. Here is away to unravelling
mystery — love and intimacy with Jesus.

[129] v.24 So Simon Peter nodded to this man to enquire who was the one concerning
whom He spoke. And that man in turn fell upon the chest of Jesus and said to him,
“Lord who isit?’ Jesusreplied “ That oneis he to whom | will give the bread morsel
after dipping it” (atraditional kindness at meal-time) — He gave it to Judas Iscariot.
And with the morsel — Satan entered into him.

[130] v.27 So Jesus said to him, “What you do, do quickly” zeyiov. But no-one of
those lad with Him knew for what reason His epic words — for certain thought, when
Judas had charge of the money-box, that Jesus said to him “Buy of those things
essential to the feast” or “that he should give something to the poor” (this had been his
apparent exercise before).

[131] v.30 So That man taking the sop immediately went out. But it was night. No
Passover, no care of the poor only asinister scheme in which he conspired with the
High-priests to betray Jesus with akiss..

[132] v.31 So when he went out Jesus said plainly “Now the Son of man has
been gicrified. and God will have been glorified in his own circle
of deity. When God is glorified in his own circle God will aso glorify Him in his
own being, and He will immediately glorify Him. This speaks of the absolute
resumption of glorious prerogatives willingly laid aside.

“Little ones — till for ashort time | am with you, you will seek me, and as| said to
the Jews, “Where| go up in union you cannot come... additionaly | say toyou ...a
new commandment | give you, ‘ That you love one another as | have loved you' (i.e.
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from my example) that you love one another (this gives the sop of Judas especial
poignancy). In thisal men will know precisaly, ‘Y ou are my disciplesif you have
lovein your circle.”

Simon Peter said plainly to Him, “Lord where are you going?’ Jesus told him he
could not follow now but later. Peter asked reason why he could not follow at this
very moment (aptt) on the basis of being prepared to die for the Lord’ s sake. Jesus
replied, “Will you lay down your life for my sake? Verily | say to you the cock shall
not crow until you deny methrice.” That speaks about another morning so soon and
so sad for Peter.

How very rich in teaching this section is— especially on the matter of the Ascension
and Christ’s resumption of His seat in the heavens!

CHAPTER 14
This chapter and the next continue as an exposition of the supreme mark of deity-
love. In days when pop idolssing “ALL YOU NEED ISLOVE” we need to re-visit
these great chapters on Calvary love. Chapters 14-15 are distinctly given to prevent
the disciples being offended or “ scandalised” and are chapters of consolation for
the post-ascension days. They do have evidential value but their thrust is
consolation.

THE HEART OF THE DISCIPLE -INTIMACY CASTSOUT FEAR 1-14

Let us brush away the cobwebs of error. Jesus is not speaking to troubled hearts. Heis
speaking to those who would die for love of Him. He calls for that “faith” in God, that
“faith” in Himself — our Lord Jesus, that “faith” in eterna provision for the
witnesses, that “faith” in His coming back again, that “faith” in heaven as our home
that works by love that is strong as death.

Two questions stand out. Thomas' question “ Show us the way we go home?” and
Philip’s supplementary — “Show us the Father”. The significance of “from now”
(amr apty)inv.7 isthat Christ was now morethan ever in Hisministry effulgent
about the prerogatives of deity. Unaware that “all things werein Christ’s hands’
Philip asksto “ See the Father” — to ward off gloom — to satisfy — to make him sure.
Christ points back over His ministry and chides Philip on hisintimacy. Christ chides
also hiscal for avision. Here-iterates teaching on being “in the circle of the Father”
and the Father “being in His circle” in what any theology must call the “hub of the
universe”. Christ accented this teaching in saying “the flowing words | speak
intimately to you are not “from myself”. The Lord is saying that the fundament of the
teaching He conveys is heaven and as Pythagoras and Platy are fonts of mathematics
and Philosophy so the Father isthe “font” of the truth. “ The Father who remainsin
my circle or the centre of my life inspires the works of energy. Believe me because |
am in the centre of the Father’slife and He at the centre of Mine”

But if Philip could not grasp that the Lord said “ Believe me because of the works
themselves’ ‘Verily, verily, the works that | do he who believesinto mewill do also.’
This gig tells us that there is an intimacy demanded of one who will live so with God-
adaily vow — aquite special care of souls and lives. The Lord then adds that “ Greater
works of energy” will be possible because Christ marchesto glory in victory and
because of prayer and the glory of the Father in the ascended Son. Certainly to the
apostles an undertaken was given.
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LOVE THAT OBEYSWILL NEVER BE ORPHANED 15-21

The apposite commands here are “believe’ and “ask”. “When “ we love we seek to
please... The prospective “obedience’ of the Son of God was such that history was
going to open out in anew way. That which was prophesied for the latter day-when
the Lord established hisrule — wasto be “sought” by repeated questions within the
counsels of the trinity. The rejection of Christ was to usher in what Judaism had never
contemplated — but what Christ with “all thingsin His hands’ was now positioned to
signal and for mally ask for man (gpwraw® v16-making request by inescapable
argument). So was to begin a dispensation not before timed or foreseen as instant
upon the cross.

This great prayer or logic in the heart of deity’s love for man was now imminent. This
proceeding Holy Spirit was essential if there was to be a* church among the nations”.
His company was necessary for the entire church age. He is the Holy Spirit belonging
to truth or openness. The world Jesus said did neither * speculate”/ * consult” with its
ambassadors such a person nor did it “ distinguish” between men acting by Him and
men acting on their own (Aewpew and yryvooke have this force) Then Christ
followed histeaching in Chapter 8 12-37 and his emphasisin 14:1-10 with an equal
teaching on “how” the new relationship will work. It will be one where an otherwise
“orphaned” disciple band would have the intimacy of Christ by the indwelling of the
Spirit who would be both in heaven and in the believer just as the Son had that
amazing dual intimacy. This may be understood in a measure by our dual nationality
idea. So the presence of Christ could berea asthat of the Father to the Son when on
earth. So “in alittle” the world would stop “consulting” but not the disciples.

Now Christ adds — “Because | livein the spring you livein the spring.” The same
sharing in the ongoing life-giving work of the Spirit would continue. Asfor that
day(Pentecost) then the great lesson of “ | am in the circle of the Father “ would be
learned by experience — it would be enhanced by “ you areinmy circleand I in
yours’.

THE LOVE THAT OBEYSWILL SEE FATHER AND SON 22-27

Philip had requested “view of the Father. Now Christ said categorically that he would
provide “vision(s)” of Himself and both Father and Son would come and be at home
with such abeliever. What could this“home” mean? (uovn isboth a*® station” where
atravelling party might rest — a kind of “ caravanserai” and at the sametimea
“mansion” ) The effect is that Christians during the era of the Holy Spirit will be able
to livein a*“temporary heaven” upon the earth — not because of purchased goods as
materialist indulgence enables nor because of fabulous holiday breaks as the best off
can afford or on account of any high enjoyment found in this mortal life but because
of God in our heart and home. This place “aongside” (there was a quarried place for
Moses in Exodus 33.21 — a fleeting comparison) the Lord. Then our Lord Jesus
stresses that His “ speeches’ or “revelations’ are not “His’ in the sense of His
businessonly — they are resolutions and revelations of the Father besides. The
consequent disobedience touches heaven.

The Lord reminds them of the “intimacy” of His conversations with them. He then
shows that the Paraclete will teach and remind the apostles of Christ’swords. This
“superintending” has to do especialy with the now written scriptures.

Then Christ speaks of “His peace” which will encompass the world. He says he sets
the apostles on expedition “My peace | leave (aginui) with you" and truly He gives
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peace to every true believer. Here is reason for great reassurance and great concern
besides — so much was now in the hands of the first apostles asit isin ours now

— but are we not to be afraid (Seidiarw—of the heat of the day or the shadows of
evening, both of which afflict soldiers in maintaining the peace).

LOVE REJOICESBECAUSE HE MARCHED TO HEAVEN IN VICTORY 28-
31

“Christ was going up in union —i.e. leading captive many who have first believed

— and coming again. That isan epic. It isamatter of “great joy” to usthat Heis Lord
and that believers go to be with Him from every new rank in the warfare on earth
1Cor 15.23. The “esteem” of Christ defines for us the importance of God the Father.
The intimation about Christ’s departure and adds that the “ruler of thisworld” has no
power “in hiscircleor life” but that the world may know the heavenly love of Christ
and the Father | do exactly as the Father has commanded. Arise let us go hence (ayw-
in context meaning “ lead like generals™)

CHAPTER 15
This chapter continues the exposition on the deity of Christ exposited by love. This
“love from heaven” cameto effect “union” with God in Christ. “ Self love” does not
rank among the highest ethical attributes. God as one (yaheed — Hebrew for
“alone’) isout, God inseparably triuneis ethically the highest concept known in
theuniverse. God is“ehadh” (Hebrew for “one of several”) “ The Love of Christ”
and its next of kin- “ Christian love’ interact within a widening circle of care. The
latter like the former must reach out to restore & unite. It marks something ethereal
in the setting of the 21% century — inseparability; again Christ’sloveis friendship
of the highest sort; again Christ’slove nerves witness that will face wind & storm &
death allied to the Holy Spirit. John does not make use of prophecy as evidence by
and large as Matthew does. His evidence is what we would call logical and derives
from Jesus person and work.

1. THELOVE OF CHRIST UNITESUSWITH THE LIFE OF THE FATHER
1-15

“l am the true vine & my Father the Gardener”. Ready for heaven ultimately means
ready for the Father’s eye. The “Father’slove” expressed in sending Christ and the
groundwork of Godsword & works unites us to the Father.

1.The butler wine-taster of Pharaoh was “genuine” and was restored after 3 days—
according to Joseph’ s vision — though not “for many days’ did he remember Joseph-
like so many who become disciples. Joseph is atype of the true.

2. Genesis 49 Judah bound his ass to the vine and washed his garments in wine. Christ
deals with our burdens and filth.

3 Leviticus 23.14 First fruits must be celebrated with 2 pints of wine. “Without the
shedding of blood is not redemption”.

4. Numbers 6 The Nazarite eats neither seed nor skin of the vine. No “ offering

5. Judges 9 In the parabl e of the king of treesthe vine said “ Should | leave my newly
crushed wine which “cheers’ (or makes to shine) both God and man to “rest” over the
trees? The work of the vine like that of Christ isworthy and special!

39



6. 1Kings 25 Israel dwelt safely — each under hisvine and fig tree”. In 2 Kings 18.31
Sennacherib despised this basis.

7. Psalm 80.8 “Y ou brought avine out of Egypt.” Isragl set apart by the

lamb — sinning asin Joel 1.7, Haggai2.19, and Jer2.21.

Hence Jesus isthe “truly perfect dedicated vine” and the source of Isragl’ s hope.

All gardenerstake note— “My Father isthe gardener (yewpyog)i.e. ‘the one who
works the ground”. The preconditioning of our livesisthe especia province of God
the Father; also the cutting of the “long fine branch xAwun (source of our word
“clematis’ ). The Lord reference no doubt bears on the life of Judas. For a short time
the vine had eleven branchestill Matthias was added.

The “intimacy” of the word works cleansing.

The loving desires of Christ are four: that we should abidellthe
Lord repeats it ten times —**stay stay stay* He is saving; then he
desires that we converse and ask for His work among us and it will

“ gener ate” (yeveoerau), then He desires that we are fruitful, & that disciples maintain
among them “His heaven-joy” so that every sad space gives way to joy: joy in the
bridegroom’s voice, in His resurrection, and in Hisreturn & heavenly rule in ultimate
fullness.

2. THELOVE OF CHRIST UNITESUSWITH THE WORK OF THE SON 12-
16

The command of Christ isthis*“Love one another”. He did it. He encompassed “four
fishermen” “azealot” “aman of no guile” and “abetrayer”, a*“doubter” “ Thaddeus”
“ahorseman type” “Judas’ and “James with afine background”. He equalled the
greatest act of sacrifice known to man— “to give one'slifefor afriend’. Elsewhere
Paul confirms this “demonstration of love” in Romans 5 — emphasising that it exceeds
anything vicarious insofar as sacrifice for the unrighteous is generally beyond the
caring of mankind

Thislove of Christ goes so far asto create friends by the call to discipleship precisely
to make known what the Father reveals. Such friends have no part in calling Christ
from heaven-it is sheer grace. He has “ordained” — aword peppered with theological
baggage though 710nu1 has plain meanings like “to give the bride hisname” and “to
hold on deposit” (inthiscase* believers’ being the holding answering his payment)
and “to placein locale here and in eternity. So love s ambition hereisto “unite”
men to Himself in a“ united mission represented by the word vraym — A mission
with fruit for eternity. This great work of Christ continues to unite us to God as the
use of his*“name” in connection with the welfare of soulsin line with His*“heaven
given prerogatives’ to save.

3. THELOVE OF CHRIST UNITESUSWITH THE POWER OF THE
SPIRIT 17-25

“Thesethings | enjoin” in order that you love one another. Christ testifiesto first
feeling the *hatred’ of the world.

Theworld loves“itsown” (16106 appliesto “ privacy, property, privilege” ). Because
the call of Christ to come out of the world believers face hatred.

The commands us “Remember my declaration, ‘ The servant is not greater than his
Lord ™.
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PERSECUTION AND SPYING ARE PROPHECIED

All thisthe world does in ignorance of the fact that Christ is genuinely The Son the
Father sent.

(@) If Christ had not come the world had no sin in denying His deity. Now they have
no “cover” for their sin (zpogaoig pretext excuse — literally they cannot continue as
“smugglers’ without being caught). Hatred is here described as a secret smuggled in
the heart. Much of sinful practiceis of this sort — it is like the contraband “ brandy”,
like hidden heroine.

(b) If Christ had not done works previously unheard of over the ages of history they
had no sin. In treating Him as less than God the world’ s hatred fulfils the scripturein
Psalm 35.19 (John records Christ quoting the LXX * They hated me dwpeav” as a
free gift” ) Men — Christ is saying despise Gods great “gift”.

But when the Holy Ghost comes who “marches from the Father’s side” He will
witness and you will witness precisely “that you are with me from the beginning’”.
Thistestimony isacommand of Christ. He insists that believers witness to
being with Him who was from the foundation or from of old.
This would seem the basic reason why we have such expressions
as Paul records in Ephesians 1.4 “°He chose us in Him before the
foundation of the world*.

Our witness is not just that we trusted Christ on the date of our conversion-but that he
“chose” us as this chapter emphasisesin v16. It isinescapable that thereis a“bride”-
“aplan” — “aneect” — “those the Father has given me’ but what a surprise to meet
up with acommand of Christ insisting that we “ must witness” uapruvpeize to His
eternal love for us. The Holy Spirit will witness that Christ isthe “eternal Son” and
we must witness that we are the “bride eternally his pleasure and choice’. This
supreme order is not to be disobeyed! We are irrevocably linked to the “ Pre-existent”
Christ. He was “in the beginning with God” (1.1) Triune Divine love ever lived in
prospect of company!

CHAPTER 16
This chapter holds a mighty key to divine election and our understanding of being
“in Christ” — a Pauline doctrine which John expounds more mystically and quite
luminously. Here we come to the end of Jesus' proverbial teaching of the twelve
and their absolute comprehension of His deity emerges. In v 24 Jesus marksthe
moment the discipleslearn to ask in Hisname or pray the Father. In v.32 He marks
the moment they “believe” in his omniscience and coming from the Father and
returning there.

EXPLANATION OF THE FOREGOING TEACHING

The Lord had spoken about the character implications and obedience within heavenly
love in order that disciples might not be tripped up — fall into a pit spiritually when
excommunicated.

1 Jewish action then would be “misguided” precisely because they did not come to
know the Father.

2 In the hour of persecution they would remember these exact words.

3 These things were not spoken heroically at apoint in time early in the ministry
because He was with them.

4 Now to avoid trouble (Avzn pain of mind, hurt, sorrow) at the seat of feeling Jesus
spells out His plans openly and clearly.
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PROPHECY (1) Jesus states that it is profitable (cougeper — it tends to unite) to go
away to bring together the disciples and it develops their lives through the coming of
the Paraclete. Three particular consegquences follow the coming of the Paraclete. The
world would be more widely and deeply shaken thus. Here we should look carefully
at the mept (things surrounding; consequences, motives, aspects) in the Greek text.
Sin and its forgiveness, its consequences and motives God ward and man ward are
presented to conscience and heart and mind by the Holy Spirit, so with righteousness
and judgment.

1 The precise endemic problem with sin being that it was not seen as disbelief in
Christ but breach of Moses law.

2 The precise problem with righteousness being that it was not seen as “sharing in
the nature & character of Christ”

3 The precise problem with judgement being that the world’s prince is fallen and we
either repent or are judged.

Christ taught as disciples could “lift” or “deliberate” or “carry” pacralw His
teaching. He introduced the Holy Spirit as “the power of openness’ or “the wind of
truth” and the “guide who goes ahead” of the disciplesto lead them into al the truth.

PROPHECY (2) THE ROLE OF THE HOLY SPIRIT

The specific role of the Holy Spirit as“guide’ to the soldiers of Christ isto “bring
tidings’” from Christ to the disciples and the specific task of being a messenger
(avayeiim one who reports with news of those who survive the battle). Christ whose
glorious victory at Calvary isthe Gospel Message was to send the Holy Spirit to
embolden and equip for the worldwide task of getting this message out. His stay
would be “little while” because He was going up with company to the Father.

[133] v 17 So —in line with the failure to wrangle and enquire from Christ personally
the disciples have formed their own theology class so to speak. They question what
this“interim little while” (uixkpov) is; they query both the little time when Christ will
‘go in company to the Father’ and what the “little time” till they seeHim againis.
Thefirst related to the period till the Ascension and the latter till their home-call. The
fact that Christ could call the 60 and more years till John went home to glory a“little
time” and that the 2000 years since also qualify as “alittle time” signals His divine
view of such things.

[134] v18 So They said “what is “the little” He speaks of ? It was actually the rest of
their lives. The Lord holds the rest of our livesin His hands! For usit can be of great
encouragement that it isonly a“littletime” till we see hisface. He has lived through
eternity and He gives us a valued perspective on our troubles and human losses
through death in this comment.

[135]v19 PROPHECY (3) Jesus knew that they wanted by a series of questionsto
search for an answer to this— to tease it out so He said * Concerning this—its
surrounding detail, consequences and the reason for it, verily | tell you factually —
“You will really weep’ ‘You will have funereal grief’ (klavoere, Opnvnoere) while
theworld is glad. On the other hand you will have been hurt but your hurt will birth
joy. A woman has frequent birth pangs when her hour is near. On the other hand when
she gives birth to the little servant she does not remember the tribulation from one end
of the birth to the other when a man has been brought forth into the world. “It'sa
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boy”! This of course was in particular Jewish because of the hope of Messiah. This
prophecy has immediate effect for the period after the crucifixion for when
resurrection followed they had great joy. In the same way after the Tribulation years
Israel and all who believe will enjoy unprecedented peace and joy and the presence of
the Lord.

[136] v.22 PROPHECY (4) So you are hurt now, on the other hand | will see you
again and your heart will rejoice, no-one will take away that joy, in that day you will
not question or wrangle. It isverily amatter of asking the Father. To discover prayer
worksisto befilled with joy. So from aband of men filled with sorrow v6 Christ
looks to creating one filled with joy v.24.

(5) PROPHECY These things Christ spoke proverbially. He forecast an hour when
He would no longer speak in intimate byword but speak freely, openly, boldly of the
Father as Himself one returned from battle. “In that day you will ask and | don’t say |
will wrangle with the Father for you, for the Father is your friend because you have
been my friends & have believed.

(6) PROPHECY | came willingly from God. Christ emphasised that he left the
throne voluntarily and entered the world voluntarily and that He would march (in
victory) to the Father-leaving behind the world. All the sin still persists; its prince
would be defeated but still active, its self-government intact-but the “fight” risesto
another theatre.

Thedisciples said * Y ou no longer speak as you did along the narrow county path’ for
the Lord often picked up afeature on the journey and linked it mysteriously to a
spiritual lesson. Now the dusty trails are finished and parables left behind and the
disciples say Now we know that Y ou know all things Thisis absolute statement of
His omniscience which had been intimated in the chapter by his familiarity with the
“history of life” as now with “His familiarity with the thoughts and intents of the
heart” in so much as He could answer the unasked query. So “in thiscircle’ the
disciples profess faith in his Messiah ship.

(7) PROPHECY Then the Lord responds “Do you at this moment believe?’ He
warns of a severe test ahead. The hour when they will each be scattered to their own
things, He will be left alone — uniquely alone and yet not so for the Father isthere
with a community of interest with Him. Christ then gives reason for these
prophetic and intimate remarks. He reveals this all that < in
the circle of faith® they may have peace while in the “world’s
circle® trouble abounds. Then He utters aking’' s word “Be courageous’ —
“be soldiers’ — “I have conquered the world”. This Christ could say with absolute
conviction even before the chastly trials of the crossilas Codil
incapable of sin or failure.

CHAPTER 17
This chapter showsthe absolute solidarity of Father & Son. Now that the disciples
are clear on the Father-Son relationship and understand prayer they are admitted
to the holy place of converse of the Son with the Father. John catches the
significance of Christ turning instantly after counselling against the scandal of
apostasy and showing the brevity of life here to make epic calls upon the Father in
the hour of victory. Six timesthe Lord usesthis*“Abba” which because of our
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justification access and the unity we have with Christ v21 isoursto use aswell (cf
Rom.8.15 & Gal. 4.6). The call to glorify the Son has no immediate answer here-but
in every apostles’ heart it had — and in the “ seventh” “ Abba” of Matthew 27.50

& Luke 23.46 with the “rent veil” and the “ graves giving forth the first fruits“ that
glory was seen — and on the glorious daybreak of resurrection morning asitisin
the church today and will be known supremely at the Second Coming of our Lord.

THE FIRST ‘ABBA’ v1 CHRIST AFFIRMS KNOWING GOD THROUGH
THE VEIL

“Glorify Your Son that He may glorify You” The Lord rgjoicesin His existing
“authority” over all flesh, that He may give to them eternal life — on the other hand
says Jesus “Thisis eternal life, that they may know you — the only true God together
with Jesus Christ whom you have sent.” Here is a dimension which the disciples
began to think about when Jesus taught them to pray. This Christ is now opening
fully. Falsereligion and empty tradition cannot supply this genuineness. Then Christ
reports with joy giving glory to the Father on earth by attesting Him as font of works
and words. The Lord uses that great word teAog saying “| have once for all
completed eredeiwoa the work to be done’gpyov (the work of engagement and
conduct of battle being thisword’ s basic usage). The last words of Chapter 16 “Be
soldiers’ and “1 have conquered” attest this nuance. The devil was everywhere
defeated — the world had nothing in him and his person and pilgrimage attest there
was “in Him” no sin. Jn19.30, Jn19.28-30 shows that each day hasitswork and a
vital battle lay just ahead which in itself is essential to man’s salvation & scripture
integrity — tasting death for every man. Paul speaks of “delivering from debt as
sinners’ — of “freeing from accusation of Satan” — atonement!

THE SECOND ‘ABBA’ v5 CHRIST AFFIRMSHISOWN WILL ENTER

GLORY

“Now, Father, glorify me” Here thee arethree “ alongside” mapa statements.

1. Glorify Mewith glory that | had alongside Y ou before the world existed. Ever in
the divine glorious presence — at the heart of deity.

2. | have made plain Y our name to those you gave me, guarded Y our revelation, they
know Y ou have given me al things — the words Y ou gave me alongside You |
have given them

3. They have received and know truly that | have voluntarily come from alongside
Y ou. They know Y ou sent me.
| Ask in furtherance (epwraw) for those given me — that they are Your own —
and all Thine are Mine and Mine Thine and | have been glorified in them —and |
am no longer in the world, and they are and | am coming to Y ou. Once God
gave His only begotten Son — but now arewe all in Him “sons of God”. Thisisa
mighty request.

So it is back to the heart of deity with saintsto share glory. Thisis awesome and

ineffable.

THE THIRD ‘ABBA’ v11 CHRIST AFFIRMS THE HOLINESS OF HISOWN
Holy Father, guard them in Y our name — We may be Christians now but we are the
witnesses of Father — “Sons of God” - the “family of God”. Christ declared His
pastoral care (¢vAacow | have guarded them) in the name of the Father cf. John 10
15&17. Christ had offered to lay down hislife and been commanded to take it again.



It was not to be an end to intimacy with the saints — He was to rise and enjoy His
peoplein their glorious bodies. So we come to the centre of why we know God as
Father and Son-that the very ranks of Glory may be swollen with a Royal Family of
heaven. Christ kept them in the name of the Father.-none is lost but the * son of
destruction” to fulfil scripture (Ps41.9 & 109.4). The Lord graciously spoke
intimately to God in the presence of saints that we may have fullness of joy.

They were given revelation — hated as of heaven — not that they should be taken up
like Elijah but guarded from the devil. Their sanctification is called for — through the
revelation of scripture. As Y ou sent me so | sent them. For them | set myself apart
that they might set themselves apart in the circle of truth. | do not ask in logical detail
for them alone but for those believing through the word they give for me.

THE FOURTH *ABBA’ v21 CHRIST AFFIRMSTHE UNITY OF HISOWN
‘That they might all be“one” asYou, Father, arein Meand | in You — onein us
This*“union with God in Christ” isto have its effect in the whole world. This unity is
one of love that characterises the church as it does the Son. The world has to find out
finally that God loves the church as He loves His Son. Thisis clear as He gives them
the Spirit, as He answers their prayers, as He guards them, and gives them His word—
and finally as He takes them home in the rapture AS HIS BRIDE?

THE FIFTH ‘ABBA’ v24 CHRIST AFFIRMS ETERNAL REVELATION
Thisisin the very circle of deity — the centre circle of heaven — Revelation 4.4 attests
this “beholding “of our Saviour in glory where He desires us to be with Him

both spectating and sharing in His every action in eternity. We will watch His
government proceed and have our part from eternity to eternity.

THE SIXTH ‘ABBA’ v25 CHRIST AFFIRMSHISETERNAL LIFETOHIS
OWN

‘Righteous Father’ Christ says, ‘| have experience of You. These had experience that
Y ou sent me. | have given them experience of your name and will make it known, in
order that the Love with which Y ou loved me may be in among them and | may bein
among them. So righteousness shar ed (dikatoovvn a favourite term of Paul ) means
sharing in Christ’ s intimacy throughout eternity. “I have declared yvaopilo Thy
name to them” means Christ has begun devel oping acquaintance with God and a
grasp on His power which will be more fully revealed throughout eternity. The result
was greater intimacy of Christ among His own during His earthly ministry and a
sharing among the righteous ones and the righteous Father. The nature of Gods loveis
the ultimate wonder of our heavenly experience. Till then the opportunity of prayer is
the finest cue and the most direct road to it.

CHAPTER 18
This chapter contains no fewer than 20 further inferential evidences from the
eventsrelated to the omniscient will of God in Christ. These events move toward the
inescapable fulfilments of prophecy and the will of God in the atoning death of our
Lord and the grand miracle of Hisresurrection. In Gethsemane and Jesus' trial we
see the deep love and sheer courage of the perfect man and the Son of God.

[133] So v3Judas came with the “seed” of the Roman army. This was a seasoned band

at the heart of the legions. The Lord had crossed theicy or wintry Kidron ... till
praying in that epic way “| will make your name known that they may love like You
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Father. He entered Gethsemane...praying. There under lanterns and gleaming torches
with men at arms were the underlings of Sadducees and Pharisees —who had sunk
their differences.

[134] So v4 Jesus aware of everything that was to come upon Him went out and spoke
heroically, “Who are you looking for?’” They say “ Jesus of Nazareth” He said “I AM”
(deity confessed) But Judas who betrayed Him stood with them.

[135] So v6 as He spoke heroically saying “1 am” they went back and fell on the
earth. The effect o this confrontation we shall never know. To oppose God is afearful
thing. (yauat is a word indicative of genuine modesty not pretending).

[136] So v7 He asked them again, “Who are you seeking?’ They said in the epics of
war “Jesus of Nazareth”. Jesusreplied, “| have given you epic reply, “1 AM” Thisis
the answer of one in command — not of denia but full description.

[137] v8 So if you seek me—the“l AM & the Father’ swill expressed in John
6.39.Thistook place — showing God in action.

[138] v10 So Simon Peter took (eAxva—with the power general to drawing in nets he
loses a soul) atwo-edged sword and cut off the right ear of Malchus. The kingly name
of this servant contrasts with the real King standing by whose divine touch would
restore his ear.

[139] v11 So Jesus spoke heroically to Peter “Put your sword in its place, shal | not
drink the cup My Father gave me?

Christ was expecting the answer “Yes” and insisting that there must be no
impediment put on the way to the cross — no prejudice done to the atoning purpose of
the Lord. The cup must be drunk — literally “drunk to the dregs”.

[140] v12 So the “band” and the Chiliarch (a top Roman commander) and the
Jewish officers acting together took Jesus, bound Him and led Him first to Annas,
father in law to Caiaphas, that year’s High priest. It was Caiaphas who had counselled
that it was of general profit that one man should perish instead of the people (and
their temple etc). He was led as a sheep to the shearers.

[141] v16 So the other disciple went out (both had followed their captive Lord but
divided at the door where John entered as he was known maybe through the fish
business) and spoke to the doorkeeper who led Peter in. This set the scene to fulfil
those omniscient words of Christ spoke concerning the crowing of
a cockerel and Peter’s denial.

[142] v17 So the girl serving at the door said to Peter, “ Are you not one of thisman's
disciples?” “1 am not” said that significant man. The servants and officials had made
acharcoal fire precisaly because of the cold winter air — and they were warming
themselves, Peter on the other hand was standing with them and warming himself.
None but Luke tells us that Jesus turned and looked at Peter and immediately he | eft
hisstand in the courtyard. He could not bear the kind but disappointed eyes without
tears (eotwg vv eiotnkelcay present tense w aorist tense).
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[143] v19 So the High-priest quizzed Jesus on His disciples and His doctrine. He
replied “ | have spoken freely boldly smply in the world, my teaching has always
centred on synagogue and temple, where Jews always come together, and taught
nothing in secret. Why query me? Y ou must consult listeners what | said to them.
Behold they know what epic things | have spoken to them. One of the officials used a
rod (pamig—oisier?), saying, “Do you so reply to the high-priest?” Jesusreplied, “If |
have spoken wrong witness the wrong, why flay me?’ (depw tan — as an animal)

We must note His“aways’ (ravtote) with aorists and koouog reference. His
teaching is worldwide and era-long.

[144] v24 So Annas sent Him bound to Caiaphas the high-priest. The “binding”
occurs because Annas was quiescent. He had no “witness’ — since these men never
listened — and the hearers were not coming forward. It was God®s wisdom drove
this stalemate and man’s evil heart that took this hostage.

[145] v25 So (as John diverts) Simon Peter stood there getting warm. The query to
him about discipleship gave him an opportune witness — for which he was terribly
“unready” . He made an epic denial. One of the High-priest’s servants related to
Malchus said “1 saw you in the garden!” with him. It was hisworldly act there that
weakened him. The adversary Satan did not have him in his grasp but he had himin a
corner.

[146] v27So Peter denied again and the cockerel crowed. It wastoo late to witness,
but not too early to repent. It is Luke that supplies the depth of feeling following the
master’ s flash of eye. His words monitor history; His eye captures its veriest detail,
He is Cod.

[147] v28 So they lead Jesus from Caiaphas to the praetorium. The Present Jerusalem
buildings differ substantially from the days of Jesus — though the temple arearemains
aguide to the city lay-out. It would appear they marched our Lord swiftly to Pilate for
the ceremonial reason of tainting (utaive to avoid becoming polluted and breaking
the high Sabbath — but the irony was their gross pollution involved the “ blood” of the
Son of God). In the debate with Pilate two concepts of kingship interplay-the temporal
and spiritual concept.

[148] v29 So Pilate master of wrong footing spoke curtly, “What accusation do you
bring against thisman?’ They replied “If He were not an evil-doer, we would not
have handed Him over to you”. Thisisinnuendo & insinuation. Ever acute Pilate read
the signs — prisoner without charge — accusers without scruple. He recognised strength
and he spotted weakness. The governor was not easily drawn into the pockets of the
priests— but avisit to Herod and the action of that “fox” in sending him back to Pilate
for a capital charge would inevitably draw Pilatein.

[149] v31 So Pilate applying the pressure of authority said to them, “Y ou take Him
and judge Him by your law” His stern command met determined resistance —first
because they had no “capital charge” and Jesus as Perfect deity had never
broken law.

[150] v31 So the Jews blurt out “We have no death penalty” John takes thisword as
emergent proof of the accuracy and sovereign wonder of Christ’s words on
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“crucifixion” **They will deliver Him to the hands of the Centiles to
crucify Him**/Matthew 20.19, Mark 10.23, Luke 20.20] which to Peter and the rest
seemed utterly impossible thus far.

[151] v33 So Pilate came into the Pragtorium again and called Jesus and spoke in epic
tone like a man used to confrontation “Are you the king of the Jews?” Jesus replied,
“Are you asking factually of your own volition or did others say thisin an issue
concerning me? Pilate in saying “Am | aJew?’ indicated no collusion and indifferent
information. He stated the facts as seen, “Y our nation and high-priests delivered you
here —what have you done?’ Jesus reply was affirmative on kingship and negative on
criminal action or subversion —*Were my kingdom earthly my servants would agonise
to the death to spare me from the Jews!” Our Lord’ s kingdom is an overarching and
eternal kingdom — a heavenly kingdom. This was a Messianic claim of
entitiement.

[152] v37 So Pilate rejoined epically when Jesus said, “Now vov is my kingdom not
from thence” i.e. In direct contest with world power. That day would come —“therod
of His power would go out of Zion” —but Christ wasto build His kingdom by
redeeming the lives of men and women. The “now” hintsthat at alater time Christ
would indeed establish His kingdom in contradistinction to all other kingdoms which
would be smitten by His power at His return.

[153] v37 So you are not therefore aking. Jesus “ Y ou are saying precisely the
opposite, “ King-1 AM-born for this, for this| came voluntarily into the world, to
give my life in witnessto truth... everyone who lives by truth obeys my voice’ Pilate,
master of expediency and prisoner to the world’s cause uttered the famous rejoi nder—
“What istruth?” Jesus answer lessened the antipathy but heightened the stakes
through devel oping a strange appreciation of the courageous Galilean. Pilate tried one
more time to conciliate the Jews with the promise of a Passover release as a seasondl
favour.

[154] v39 So “you decide for yourselves — I will release to you the king of
the Jews*™ said Pilate using a traditional device. He had accosted the crowd with
uncharacteristic candour”. The words about truth had not exactly missed their mark.
Some issues must be faced should the heavens fall and this one was of that sort. The
custom of Passover releases seemed a likely device to relieve the situation. The words
of Pilate “I find not even one reason for accusation in this man” are stunning coming
from awily lawyer. None could find fault in the peerless Son of God.

[155] v40 So they all yelled back saying “Not this man but Barabbas. Barabbas was
quite different — he was a thief. Earlier we had two kings. one a deep sorrow to his
father and athief, the other the well- beloved Son of Cod and the giver of
salvation.

CHAPTER 19
This chapter has a series of 20 ovv inferences or cumulative evidences of the
person of Christ. These serve to set the death of Christ apart as the scheduled
biblical reconciliation of sinners—and as demonstrating the gravitas of sin. One
hasto marvel in the very examining of the check-mate position of Pilate, who, short
of resigning as governor was baulked, while the utter stateliness of Christ carriesus
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to worship love so amazing — so divine. The apparent mastery of Pilate and Rometo
defend justice yields in impotence to the sovereignty of Christ whose death
conversely brings about everlasting righteousness. Only love in humble self-giving-
not pride of empire can offer hope to mankind.

[155] v.1 Thefirst “Therefore” identifies the “suffering servant”. He is scourged with
a servant whip (Herodotus); He is mocked with crown of thorns and purple robein the
“game of King”. Finally Heis set at nought — the very word yoiipe means “to set at
nought or bid farewell”. Unkindliest of all Hislovely face is smacked and marred
and His beard pulled and torn out— all in fulfilment of Isaiah 53 and Isaiah 50.6.

[156] v4. The “Therefore” signals the perfect man confirming the absol ute innocence
of Christ. “Not even one” fault. Here is right on the scaffold, wrong upon the throne.
Pilate uses the word aye which suggests Jesusis as pure as an unsullied bride. In him
he found “ not even one” fault ovdemote or basis of accusation. Chirist was the
perfect Lamb of €od.

[157] v5. The “therefore” of sovereignty. Jesus came out — strictly €gABov is
voluntary. Jesus walked out to be insulted-as a king and not a criminal — voluntarily
and with immense courage. Pilate was deeply impressed and used his now famous
phrase “Ecce Homo” in the Greek form “Behold the man” i16ov o avBpwrog. We
must pause at this point —was Pilate speaking by way of contempt or with respect?

| think with respect but also in the light of the gory sight of Jesus with skin torn from
his body. Y et was the heart and maybe the face of the Lord heavenward as that
significance of avBpwmog is"one who looks upwards'.

[157] v6. Hereisthe “Therefore’ of deity. Pilate counters the “crucify” shriek of the
high priests and their men-at-arms with the taunt “Y ou do it” for to me thereis no
issue —no crime. Their answer comes back like a boomerang — **We have a law
under which He ought to die for He made Himself Son of €od.””
Christ is charged with claiming deity.

[158] v8. The “Therefore” of the absolute Lord. “*When Dilate heard that
word *God® He was frightened “more”. It is soon after thisthat Pilate’s wife warms
by dream to avoid acting against “the just man” cf. Matthew 27.19. Pilate' s fear was
compound. It came from acting vindictively — then from the charge from the
menacing crowd and finally from the omen his wife sent. Pilate becomes absolutely
frank. “Where do you come from?’ he asks. Christ gives no reply. It isthe third time
in the judgment hall —cf. 18.29 & 33 with 19.9. He came out first because there was
no charge; second because the charge of “kingship” was unsustainable; now the issue
was between Caesar and Christ as God — it was the Lordship of Christ
nothing less over the world at larege in contest with that of Caesar. In this
the answer of Christis THE SILENCE OF GOD.

A COLLISION OF TWO WORLDS

[159]v.10 The *“Therefore* of power versus omninotence “Are you not
going to talk to me?’ said Pilate stressing his delegated authority eovoia for capitol
sentencing under Caesar. Christ isin full contention now. Y ou have not one scrap of
authority except what has been given long ago from above — and if the Lord did not
point above he made it known his *above” meant heaven. Now Jesus deals with the
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other trial and charges Herod with greater sin — having through his steward greater
understanding and knowing full well of Jesus' innocence he sent him back to Pilate
though he had the power of release. So Herod shrewd as ever sought favour from
Pilate and evaded a delicate case — but sinned against God. Pilate was saddled with
the ultimate decision and outwitted by the Jews yet of himself he did not charge
Christ. He buckled finally when the external debate renewed and “majestas’ charge
swelled as a public demand. Pilate himself had to escape being guilty of appearing to
allow Jesusto contest the rule of Caesar politically.

7. v.13 Inference No.7 The “Therefore” of ‘atonement’. Jesus was led out asa*“lamb
for the daughter”. He was “quiet” — it was preparation for Passover —when lambs
were dain-it was 12 noon. Pilate said “Behold your King” The renewed call “Take
Him crucify” was capped by Pilate’s “ Shall | crucify your king?’ Thisin turn was
check-mated by the outcry “We have no king but Caesar”.

[160] v16 The “Therefore” of faith. Pilate believed Jesuslaid fair claim to Israel’s
messiah ship. Many Jews did not. His escape would have been by denying what Jesus
claimed during the internal spiritual argument which Pilate did not contest. The
terrible logic of this matter put ajudge who had to uphold the rule of Caesar in such a
position as to have to condemn ajust man vigorousin His own defence — declared by
God in hiswife'sdream to be just yet guilty by Jewish law and subject to Herod's
return of Christ as convicted in the priestly court by miscarriage of justice. On this
famous mosaic tiled pavement still extant in part Jesus was condemned by Pilate
against his better judgement and belief. So Jesus was led to Golgotha bearing the
Cross.

[161] v20. The “Therefore” of the Messianic king. In face of Herod and the nation
Pilate braved to set forth the only reason why Christ could be condemned —“He was
claimant king” that fact Pilate wrote down in Hebrew, Greek and Latin. There was no
escaping the fact that Jesus wasin Pilate’ s eyes aking — and in the light of hiswife's
dream a significant figure beyond the outward guise. Jesus words “Y ou could have no
power at al had it not been given you from above” fairly rung in his ears.

[162] v.21 The “Therefore” of Spiritual kingship. “You must not write ‘King of the
Jews' but that ‘He said. *“I AM king of the Jews® including his claim to
deity. Pilate was not going to be led into a public debate on the claim and counter
claims of Caesar and Christ. He stuck to the plain written fact of “Kingship as
understood of the Jews’i.e. He believed it covered the case and so it did. The high
priest Caiaphas well understood that the end of the Herod rule by acceptance of Christ
would end their style of state.

[163] v23 The “Therefore” of biblical prophecy & deity— respected in a measure by
Roman soldiers. Four parts —the belt, toga, sandals and turban were shared — and
disposed of as stated in Psalm 22.18 but one item, the robe was not divided. The one
who inspired David was “Great David's greater Son — our Lord and Saviour —and He
carried out the word He inspired 1000 years before. Is not this the Christ?

[164] v24 The “Therefore” of biblical prophecy and priesthood. The word “ appar el”
in Psalm 22 istranslated ipatiopag in the LXX identifying ecclesiastical
embroidery. This carment was probably the secret symbol of
Mary’s handiwork who understood well that Jesus was the
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Christ. It was a garment without seam or stitching together appagog;

gk avoBev worked from the top (or from on high — as after the High-priest’s
pattern) woven with figures/ throughout its perfect ness vgavrog 6t oAov. Chucydides
2.97uses the term for “perfection”. Only Mary would have known the dimensions so
well; only Mary would have known His deity so intimately.

[165] v25 The “Therefore” of Gathering Jesus Clothes. It is not theft. Paul later taught
the Roman world to be clothed in His armour — with the headpiece of salvation — the
belt of truth —the sandal's of readiness to proclaim Christ and the breastplate of
righteousness (or “ toga of peace” ). The seamless ephod like garment of the High
priest worn by Christ was symbol and emblem of his role as our intercessor and
Mediator of the “*pravers” of mankind.

[166] v.26 When Jesus therefore saw His mother and the disciple He loved standing
there He said to His mother “Behold your son”. Then he said to the disciple “Behold
your mother” —and from that hour the disciple took him to his own things.

SUB SECTION 7aTHE DEATH OF CHRIST
ABSOLUTE CONFIRMATION OF JESUSDEATH ASMESSIAH OF
SCRIPTURE
[167] v29 Inthe “therefore’ or evidential ovv of “death like drought — Jesus said “I
thirst”. The sequence is unmistakeable. One scripture He must fulfil — namely Psalm
22.15.The psam says “My tongue is glued to my mouth, you have penned meinto the
fold of death. Near the cross the reed like three-leafed hyssop (often 6 long) lay ready
and avessel full of vinegar wine. A soldier douched the hyssop in vinegar wine and
put the hyssop to Hislips. Little did he know he fulfilled ancient
scrinture and ministered to the Son of Cod.

[168] v.30 The “Therefore” of compete atonement. He received the vinegar wine. In
Mark 15.23 He would not receive the wine & myrrh to drink-but He was willing to
have his lips whetted with vinegar wine that he might finally cry *°It is finished*®
or “thepriceispaid” rerelecrar and He bowed His head. The word “said” hereis
gimov has afine rendering “He spoke His pledge’. He promised to do it — He
completed thiswork of God and of Grace and with it won our redemption.

[169] v.31 The “Therefore” of God’s prevailing will. The Jews requested the legs be
broken because of the approaching Sabbath. There was no need to break his bones —
he was dead aready — Psalm 22.17 and Psalm 34.20

[170] v32 The 170" “therefore” is proof of the nature of Christ’s death. The soldiers
could not dare a survivor — a spear by the heart Blood & serum flowed out. Zechariah
12.10. John says He saw this happen and he can say with absolute assurance thisis
aAnBwvnagreeable to truth-for he saw the side pierced and he saw the side healed. It
is proof of life and death. Psalm 22 reads “1 am poured out like water [from blood
loss] al my bones are out of joint; my heart islike wax[ Christ’s strong muscular
tissue breaks and separates] in the midst of my bowels; my strength is as a potsherd
and my tongue isjoined to my jaws.
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[Aswith children in famine]. Sir Alex Simpson in 1915 in a pamphlet on John 19.34
shows that blood and serum in separation betoken a broken heart.

Josephus records that there were 69 High Priests since Aaron— but Christ the 70"
unrecorded is the only High-priest who could bring hope to the world and “sprinkle
many nations’ Isaiah 52.15.

PALRT SEVEN
OF THE GOSDPEL SEQUENCE 19.38-20.31
The Burial —and running into Chapter 20 -the tomb visits-3 appear ances
[171] v.38 The “Therefore” of God’s moment men. The Lord won other hidden
disciples! Joseph of Arimathea and Nicodemus came. Thefirst a secret disciple —the
second came by night long ago. Pilate entrusted the body to Joseph. At the tomb they
used 100 litres of myrrh & aoes.

[172] v.40 The “therefore” of Divine provision. “He was with the rich in His death”
Isaiah 53.9. The body was bound with strips of lines and spices according to custom.
Theirony was that Christ’s place of death was with the wicked and yet with the rich —
because in the same area as Golgotha was the garden tomb of Joseph. The 700 year
old prophecy of Isaiah was fulfilled — Jesus, knew all things were complete as we
earlier read. His authorship of the bible and His omniscience gave the best reading of
scripture that ever was. It is Hisword.

[173] v.42 The “Therefore” of the lamb slain on preparation — Good Friday. It was a
new tomb —in it never man had been placed — there on account of the preparation of
the Jews Jesus the slain lamb was laid. No self-respecting Jewish leadership would
ever wish to take all these actions at the Feast and spoil the feast with murder and
litigation but it came to pass exactly as scripture foretold and despite the constraints
the leaders broke their rules and arraigned the Saviour sent from God.

CHAPTER 20
This chapter hasa series of 11 ovv inferences which show how the Lord in majesty
and grace “ appeared” with a grandeur exceeding that of the morning sun. The
difference was—while it was expected to appear He was not. The word
“ appearance”’ gpavepooeyv isloosely associated with sunrise.

[174] v.2 “ She saw the stone rolled away from the tomb”. The stunning significance
of this vision was the stone had been completely taken away. Luke has “rolled in
cyclic manner” aroxvkiowm [cf. our word “ cycle” ] . The stone had been wheeled
away as one would wheel a bicycle off. At first a shock as day broke this became a
real joy and sign of the power of God. In Matthew 28.2 the angel responsible sat
thereon and controlled the scene. It was so dark; the text says “darkness still existed”
ovorng in the general absence of light. Mary had gone out to the tomb compelled by
the intuition of her heart and her deep commitment to the one who restored her to
righteous living. The stone gave a clue lost on her for she ‘ran quickly’ zpeyw to
Peter and John (whose famous nom de plume statements’ the other disciple” and “ the
disciple whom Jesus loved” arein the warp and woof of his own account cf. 21.7, 20
& 19.26). Mary Magdal ene imagined the body had been taken away. We have to note
itisthe*® later” value of these inferences John is presenting!
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[175] v.3 Peter and the other disciple ran fast pace for pace. Then Johnranonasina
stadium dpoun and stooped at the tomb with the look of one who loved the Master.
He says he “ most certainly” usvror did not enter the tomb.

[176] v6 Peter went in — his ook was concentrated Osmpem. He saw the clothes
“settled” and the head covering cvdapiov lying apart ywpic having been coiled
about itself (rising to a knot TvAog) evreTvAiyuevov in one or the original location
€15 eva towov. Some suggest it was folded by Christ as might be aworkman’s
kaffiyah upon completing atask. That is the effect but the evidence of the knot still
untied and the undisturbed clothes show avery different capability of body. Thisisan
escape of another order than disentanglement. Peter the fisherman who was so used to
fixing nets and tying knots was inspecting this as John came into the tomb. The matter
is further expounded in v.12. The resurrection cries out as a mighty act of God in
Christ. No human agency was invol ved.

[177] v.8 “Then the other disciples entered in and believed”. Immediately he saw the
clothes and napkin in situ and believed. Clearly the evidence of the door and stone
had sufficiently detained John —whose contemplative mind must have been echoing
to the theme of “resurrection” aready — and when he surveys the clothes and the
napkin still enfolded and rising to its undisturbed knot that capable mind is driven to
one and only possible conclusion —“He' s alive’. “He must be aive!” John candidly
saysthey did not know by the Mediator’s own exposition the scripture asin Psalm 16
9-10 (cf Luke 24.44). The evidence was overwhelming and in line with all they knew
of Christ acting miraculously — but this was beyond all that might be expected-this
was world shattering news. He believed!

[178] v10 “Therefore they left or went away again”. This John later saw as a second
forsaking in favour of their responsibilitiesto family and friends. With hindsight their
responsibilities would have been better fulfilled by remaining in that garden. However
the soldiers were lying stricken thereabouts and the scene was dark and scary.

[179] v.11 Mary stood on at the tomb weeping outside. All thistime “Mary had stood
outside” (pluperfect). She was weeping; she was continually weeping and bathed in
tears. The men saw that — itself areason for comfort her but strangely they simply |eft.
However, the Lord supplied that deep need, He gave her comfort. Instead of two
fellow-men He sent two angels. The dative case “one at the head” and “one at the
foot” mpog tn xkepaAn mpog Tois moory intimates that these angels in shining
clothing sat or knelt hard by the head and foot where the body of Jesus had been laid.
Mary knelt sideways like a bad harp player zapaxvrre looking at the front of her
harp or as one peeping around a door to see someone in the street. Aristophanes uses
it of the interest of one who deeply loves —and Mary fallsinto that category.

The sequel was the vision of two angelsin lucid clothing sitting hard by where the
head and feet of Jesus had been or possibly kneeling there. The grave clothes were
still there. These ask “Why are you weeping?’ As she saysin reply “They have taken
away my Lord she turns backward and saw fewpem Jesus standing but failed to
recognise Him and He repeated the words “Why are you weeping?’. That woman —
thinking it to be the gardener — volunteered to carry the Lord’s corpse. Jesus said
“Mary”. She turned right round and said “MYy beloved teacher”. The Lord bade her
not try to hold Him — for He was not yet going finally to the Father or he was
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aternatively going to shortly meet with the Father. He then gave her amission to tell
the brothers He was going to His Father and their Father. She brought this news to the
disciples and said she had seen the Lord — the first anpearance.

[180] v.19 “It was late on the Sunday” So much so the doors were locked — no one
stirred — they feared another night-time swoop of the Jews. Instead fancy the joy —
Jesus stood in the midst and said “ Peace be with you”.

As the Lord said this He showed them His hands and side. Thiswas
evidence incontrovertible of Hisidentity and victory over death. Thereis afascinating
truth here—“Theword “ being” ovong isused with “time” (in itslateness oyiag) in
such away asto show that there was lifein that day. That was the evening of the
Emmaus walk and the two to whom the Lord appeared at Emmaus had just arrived
back at Jerusalem — a distance of 7 miles when Jesus Himself appeared among them.

[181] v.20 “The disciples rejoiced as they saw the Lord.** The absolute change
of mood shows first the pensive attitude that needed convincing coupled with the
welcome and joy that only the risen Lord could command in disciples who were
despairing. The side of the Lord is the place of the bride’ s intimacy.

[182] v.21 “ Jesus said again ‘ Peace be with you'. He wanted them to have some
trophies from His victory. He furthered the great purpose of the gospel by “breathing
into them” — here and now they become “new creatures’ asin 1Cor5.17. They aso
had a foretaste of the Holy Spirit with the authority to deal with the sins of the
repentant —i.e. they were given authority to be ambassadors of the gospel —evenin
the intermediate 40 days. These two ministries relate to two conditions described by
the words aginut and kpatew roughly translatable “arebel army broken up” and “a
military post holds out by force of arms’. By the work of the Spirit “rebels might
become disciples’ and those “ mastered by their sin” could be released. The 40 days
were not to be days of fishing but preparation for Pentecost by getting under the
ministry of the Holy Spirit.

[183] v.25 Thomas who called himself “twin” was absent. We have to deduce that it
is not the nature of Thomas so much as the impact of the risen Lord and the
insufflation of the Holy Spirit that makes the difference in abeliever — like afire of
Holy Love

The others said by way of a fact Aeyo ‘we have seen the Lord’. He said, ‘Unless | see
the print of the nails and thrust my hand in Hisside | will not believe'. It was 8 days
later that in similar evening circumstances Jesus appeared and challenged
Thomas to act on his bold words. Jesus used the word “ carry” ¢epw both of ‘finger
‘and ‘hand’. It isinstructive to study this. That finger and that hand were a burden to
Thomas' faith-perhaps they had been used very demonstratively and negatively in
affirming disbelief. Second they were “to bear fruit”, third they were ‘to aim at Christ’
and finally “surrender your members’ (Romans 6.13)

Jesus said “ Because you have seen me whom you longed for you believed - blessed
are those who have not seen firsthand and have believed once for all. After the victory
of war - so it iswith believers.

[184] v.30 John adds that Jesus did “ comprehensive signs’ in front of His disciples-
some are written in Luke. John made his selection for the purpose of scripture that we
receiving the testimony of the bible might believe and have life. The signs are not



only the “eight miracles’ but the “signals” or “flags to which believersrally”-in short
the “Inferences which are manifold.

The purpose of scriptureis‘faith in Christ for everlasting life' Here are twelve more
signs of the purpose love and victory of Jesus and His power over death at the very
heart of His plan for new beginnings — hence the immediate “in-breathing” and
purpose to galvanise the despairing disciples into a gospel instrument to go with a
mission as He had come with a mission!

CHAPTER 21
This chapter with 8 final cumulative inferences on the person of Christ completes
what Clement of Alexandria said isthelast NT book written circa 80AD. Six
spiritual lessons are drawn from the “big catch” miracle and two from Peter’sre-
commissioning. The Lord’s prophecy has been fulfilled in the martyrdom of Peter
and the apocalyptic vision of Christ

PART EICHT

OF THE COSDEL SEQUENCE 21.1-21.20
The stages in the Lord’ s ministry set out by John are as follows
(1)1-2.11; (2)12—3.21; (3)22-4.54; 5.1-5.47; 6.1-6.71; 7.1-12.35; 12.36 (5)13.21t0
16.33; 17.1(6).1t019.37; (7)19.38-20.31; (8)21
In this 10" section we have John reminisces on the unforgettable truths taught by
the warm anthracite fire. He then adds two matters so vital to every believer, the
first: the story of Peter’s commission, which in itsrefined detail rejoicesthe
Christian’s heart and reflects the Saviour’ s love; the second, a declaration of the
absolute truth in the word of Christ concerning the developed and historic ministry
of Peter and concerning his precise understanding of the Lord sreturn vis-a- vis
John’s death. The special value of v24 isthat the personal stories of disciplesand
stages of ministry of the master are reviewed to shinelight on thetruth of Christ
still changing lives and of Hiswords still having their fulfilment in those lives.
Breakfast on the beach (aprotnoare—apioreiais*“a prize for the bravest & best”
—that they would be)

[185] v.5 “So Jesus said to them * has you any additional food?” He was standing
wherethewaterslap thefeet (aryradov “ waters edge’ ) and where the small fish
swim. The disciples did not “truly know who” (uevroy) it was. They heard the voice
but clearly could not discriminate the person from sight (otda). It was early
(mparag) the sun had not yet risen above the eastern hills —a mist shrouded the land.
In a case they answered “No”. He used the word “ children” which had enough of
Jesus recent usage to give hint of His person. Their instant obedience may be
explained because they thought a shoal was visible from the beach on the shore side
of the boat. This would mean they were travelling southwards — or coming straight in
towards an ancient anchorage at Tabgha maybe (the traditional Capernaum harbour).
Breakfast on the beach was a glorious experience — provision that made them
recollect days of miracle. Now with the risen Jesus every day was miraculous and
glorious. Faith was growing.
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[186] v.6 “ So they cast the net in and were “simply” or “of themselves’ (avto) not
strong enough to haul it back in because of the multitude of fish. The lesson of our
own weakness isimpressive. Only by the help of the Holy Spirit — given at Pentecost
can men be won to Christ. We hear little of how the disciples shared with their
families over the 40 days but we know that there were 500 on the Mount before Jesus
ascended.

[187] v.7 “ So that disciple whom Jesus loved said to Peter *It is the Lord®
(Yahweh). cf 19.26. The massive catch immediately reminded him of Peter and the
others amid the sinking ship on a previous occasion. Thistime Peter sought not
miracle but nearness to the master. Loving devotion outlasts even great faith.

[188] v.9 “So Simon hearing the definite words ‘It isthe Lord’ bound his fisher’s coat
tightly about hiswaist for he had no undergarment on — and cast himself in the sea (to
swim) —when they were 200 cubits or 100 yards from land towing the fishing net.
Here the apostle though in the state of Eve did not run away. In our sin he teaches us
to go to Jesus.
| cameto Jesus as | was weary and worn and sad
| found in Him aresting place
And He has made me glad.
| came to Jesus and | found in Him my star, my sun,
And in that strength of life I’ll go
Till travelling days are done.

[190] v.13 * So as they came towards the land they saw an anthracite fire laid and a
small fish laid upon it and bread. Jesus said “Bring of the little fish ogapiov you
have now caught”. Simon drew the net to land-full of great fishes 1y6ug

153. The net had not broken. In this the former miracle distinctly differed. The
difference — they brought the fish to Jesus not towards themselves —and in Histime
too. It has been said that at this time 153 nations exactly covered the face of the earth
and this catch was itself an intimation of the spread of salvation to every nation and
people. No disciple dared ask ‘Who are you' knowing from sight that it is precisely
the Lord o7 — often used of precisewordsasin v.7 is here used of precisely the same
person. Now they saw Hisfeet just out of the water and his hands which had laid the
fire and done the cooking. We shall know Him by the nail-printsin His hands.

[191] v.13 * So Jesus came to the fire and took the bread and gave it to them and the
little fish likewise. Thisis aready the third time (or appearance) Jesus showed
himself to His disciples raised from the dead. So it was 8 days or more after the first
Easter morn. It was the very clearest proof and a most encouraging call to ministry for
the salvation of souls.

[192] v.15 * So when they had finished breakfast Jesus said to Simon “Simon Jona, do
you love (ayamag) me more than these? (The fish) Simon’sreply “Yes, Lord, you
know that (o7i—for Smon’s precision) | loveyou” (¢iAw). Jesus said to him Feed
(Booka)my sheep. He said to him again a second time “Simon Jona do you love
(ayamag) me?’ Hesaid to him “Yes Lord; you know that | love (¢rAw)you.” He said
to him “Feed (mroiuave — tend or soothe or cherish) my sheep.” He said to him the
third time “Simon Jona (“beloved or gentle or timid”) do you love (¢iAw) me. Simon
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wept precisely because He said on the third time “ Do you love (gideig) me?’ Simon
said to Him “You know (yiyveoxe by discernment) all things you know that | love
(p1A@) you.” Jesus said to him “Feed (Booxw) my sheep. Truly, truly, | say to you,
when you were young you bound on your girdle and walked where you wished but
when you grow old you will stretch out your hands and another will gird you and lead
you where you don’t like.” This saying dramatically He said to him quite factually
“Follow me” But Peter turning saw the disciple that Jesus loved following, who also
leaned on his breast at dinner and said (e1ze asin drama) “Lord who is your
betrayer” (i.e. the second terrible revelation comes through the second penetrating
guestion of Peter) Peter’s question “What will this man (John) do?’ Jesus answer “If
| wish him to remain until | come what is that to you? (zpog —with regard to
personal contact or intercourse). You follow me.”

[193] v.23 * So this word went out to the brethren (i.e. Peter’ s interpretation) that it
meant precisely (or1) “that disciple should not di€”; but Jesus did not say asin
dramatic discourse (s1ev) that “he (John) should not die but if | wish him to remain
till 1 come, what is that in respect to you?” John than attests that heis

the writer and witness of these things and here other witnesses are included

“who know by revelation of aMediator” that the witness of Jesusis precisely (ozt)
true. “There are many other things Jesus did as creator which if they
were written in detail, | think the world itself could not store the books that might
have been written. Amen.” The apostle has selected a mountain of evidence fromthe
3 year ministry of Jesus and he can say with joy that under the ministry of the Holy
Spirit he has written after the intuitive logic of love and can rest his case for the deity
of our heavenly Lord. Here he points to the Lord’ s pre-existence, there he adduces
His omniscience. Here he speaks of his peerless life and there he demonstrates His
miraculous power. Here he shows his unbroken contact with the Father and there he
shows his unbroken victory over evil. In these and many other ways he attests the Son
of God is Lord over all.

FINIS

Bob Coffeyy /Aramaic & Greek Bible Companion
L’shuvkha Marya (To the glory of the Lord)
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